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In this very sermon he spoke about llajj

Allah has made obligatory upon you the pilgrimage (ha)y
to lis sacred House which is the turning point for the pcople
who go to it as beasts or ?mno_—m go towards spring water. Allih
the glorificd made it a sign ef their supplication before llis Great-
ness and their acknowledgement of His Dignity. He selected
from among His creation those who on listening to His call res-
ponded to it and testified His word. They stood in the position
of His Prophets and resembled His angels who surround the
Divine Throne sccuring all the benefits of performing His wor-
ship and hastening towards llis promised forgiveness. Allah the
glorificd made it (His sacred House) an emblem for Islain and
an objcct of respect for thosc who turn to it. He made obligatory
its pilgrimage and laid down its claim for which He held yo
responsible to discharge it. Thus, Allah the glorified said :

And (purcly) for Allah, is incumbent
the pilgrimage to the House, for those
journey thither. And whoever depi€th then venly, Allah
is Selfsufficiently independentS of the worlds (Qur’an,
3:96).

on mankind,

E I I I )

SERMON 2

Delivered on return from Siffin
Arabia before proclamation of Prophethood

I praisc Allih seeking complction of His Blessing, submitting
to His Glory and expecting safcty from committing His sins. |
invoke llis help being in need of His Sufficiency (of protection).
lle whom llc guides does not get astray, [le with whom e is hos-
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tile gets no protection. e whom te supports does not remain
needy. Praise is most weighty of all that is weighed and the most
valuable of all that is treasured.

I stand witness that there is no god but Allah the One.
He has no like. My testimony has heen tested in its frankness,
and its essence is our belief. We shall cling to it for cver till we
live and shall store it facing the tribulations that overtake us
because it is the foundation stonc of Belief (iman) and the first
step towards good actions and Divine pleasure. It is the mcans to
keep Satan away.

I also stand witness that Mubammad (p.b.u.h.a.h.p.) is llis
slave and His Prophet. Allih sent him with tie illustrious religion,
effective emblem, written Book.' effulgent light, sparkling gleam
and decisive injunction in order to dispel doubls, present clear
proofs, administer warning through signs and to warn of punish-
ments. At that time people had fallen in vices whereby the rope
of religion had been broken, the pillars of belief had heen shaken,
principles had been sacrileged, system had become topsy turvy,
openings were narrow, passage was dark, guidance was unknown
and darkness prevailed.

Allaly was being disobeyed, Satan was given support and
Beliel had been forsaken. As a result the pillars of religion fell
down, its traces could not be discerned, its passages had heen
destroyed and its streets had fallen into decay. People obeyed
Satan and tread his paths. They sought water from his walering
places. Through them Satan’s emblems got flying and his standard
was raised in vices which trampled the people under their hoofs,
and treaded upon them with their feet. The vices stood on their
toes (in full stature) and the people immersed in them were

strayed, perplexed, ignorant and seduced though in a good
house? with bad neighbours, Instead of sleep they had wakeful-
ness and for antimony they had tears in the eves. They were in
a land where the learned were in bridle (keeping their mouths

shut) while the ignorant were honoured.
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nahj al-baldghall . e 46

In the same sermon Amir al-mu’minin referred to Al an-Nabi
(the Household of the lloly Prophet) as under.

They are the trustees of His secrets, shelter for llis affairs.
source of knowledge about Him, centre of His wisdom, valleys
for His books and mountains of His religion. With them Allah
straightened  the bend of religion’s back and removed the
trembling of its limbs.

In the same Scrmon he spoke about the hypocrites

They sowed vices, watered them with deception aund har-

vested destruction. .
(Alu Muhammad)

None in the Islamic community can be taken at par with
the Progeny? of the Prophet (Alu Muhammad).
One who was under their obligation cannot be matched with
them. They are the foundation of religion and pillar of Belief.
The forward runner has to turn back to them while the follower
has to ovcrtake them. They possess the chief characteristics for
vicegerency. In their favour exists the will and succession (of the
Prophet). This is the time when right has returned to its owner
and diverted lo its centre of return.

1. The Preserved Record.

2. Good House means ‘Mecca’ while the bad neighbours mean the
‘Unbelievers of Quraysh.’

3. About the Progeny of the Prophet Amir al-mu’minin has said
that no person in the world can be brought at par with them, nor can any
one be deemed their equal in sublimity, because the world is overladen
with their obligations and has been able to securc cternal blessings only
through their guidance. They arc the comcr stone and foundation of re-
ligion and the sustenance for its life and survival. They are such strong pillars
of knowledge and belicf that they can tum away the stormy flow of doubt
and suspicion. They are such middle course among the paths of excess and
backwardness that if some onc goes far towards excess and exaggeration
or falls behind then unless he comes back or stepa forward to that middle
course hic cannot be on the path of Islam. They posscss all the characteristics
which give the superiority in the right for viccgerency and leardership. Con-
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A nahj al-balaghah

sequently, no one else in thc ummah enjoys the right of patronage and guard-
ianship. That is why the Prophet declared them his vicegerents and successors.
About will and succession the commentator Ibn Abi’l-Hadid Mu‘tazili
writes that there can be no doubt about the vicegereney of Amir al-mu’minin
but succession cannot imply succession in position although the Shi‘ite
sect has so interpreted it. It rather implics suecession of learning. Now, if
according to him succession is taken to imply succession in lcarning even
he does not seem to succced in achieving his object, because even by this
interpretation the right of succecding the Prophet does not devolve on any
other person. When it is agreed that lcarning is the most essential require-
ment of khildfah (caliphate) because the most important functions of the
Prophet’s Caliph consist of dispcnsation of justice, solving problems of
religious laws, clarifying intricacies and administration of religious penaltics.
If these functions are taken away from the Prophet’s deputy his position will
come down to that of a worldly ruler. Hle cannot be regarded as the pivot of
religious authority. Therefore either we should keep govermmental authority
separate from Prophet’s vicegerency or accept the successor of Prophet’s
knuwledge to suit that position.

The interpretation of Ihn Abi’l-lladid could be acceptable if Amir
al-mu’minin had uttered this sentence alone, but observing that it was vttcred
soon after ‘Ali’s (p.b.u.h.) recognition as Caliph and just after it the sentence
“Right has returncd to its owner” exists, this interpretation of his scems
baseless. Rather, the Prophet’s will cannot imply any other will except
that for vicegerency and caliphate, and succession would imply not succession
in property nor in knowledge because this was not an occasion to mention
it here hut it must mean the succession in the right leadership which stood
proved as from Allah not only on the ground of kinship but on the ground
of qualities of perfection.
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nahjal-balaghah ... 72

SERMON 4

Amir al-mu’minin’s far-sightedness and his
staunch conviction in Belief

Through us you got guidance in the darkness and secured
high position, and through us you got out of the gloomy night.
The ears which do not listen to the cries may become deaf. How
can one who remained deaf to the loud cries (of the Qur’an and
the Prophet) listen to (my) feeble voice. The heart that has ever
palpitated (with fear of Allih) may get peace.

I always apprehended from you consequences of treachery
and I had seen you through in the garb of the deceitful. The
curtain of religion had kept me hidden from you but the truth of
my intentions disclosed you to me. I stood for you on the path
of truth among misleading tracks where you met each other but
there was no leader and you dug but got no water.

Today 1 am making these dumb things speak to you (i.e.
my suggestive ideas and deep musings etc.) which are full of
descriptive power. The opinion of the person who abandons
me may get astray. 1 have never doubted in the truth since it
has been shown to me. Miusa (Moses)' did not entertain fear
for his own self. Rather he apprehended mastery of the ignorant
and away of deviation. Today we stand on the cross-roads of
truth and untruth. The one who is sure of getting water feels
no thirst.

1. The reference is to that even of Moses when sorcerers were sent
for to confront him and they showed their sorcery by throwing ropes and
sticks on the ground and Moses felt afraid. Thus, the Qur’an records:

. .. it seemed to him (Moses), by their sorcery as if they were running.
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SERMON 14
This also is in condemnation of the people of Bagrah

Your earth is close to the sea and away from the sky. Your
wits have become light and your minds are full of folly. You are
the aim of the archer, a morsel for the eater and an easy prey
for the hunter.

LA B IR B 1

SERMON 15

~

After resuming the land grants made by ‘Uthman ibn ‘Affin, he said:

By Allih, even if I had found that by such money women
have been married or slave-maids have been purchased I would
have resumed it because there is wide scope in dispensation of
justice, and he who finds it hard to act justly should find it harder
to deal with injustice.

“ % * o o

SERMON 16

Delivered when allegiance was sworn to him at Medina

The responsibility for what I say is guaranteed and I am
answerable for it. He to whom experiences have clearly shown
the past examplary punishments (given by Allih to peoples)
is prevented by piety {rom falling into doubts. You should know
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nahj al-balaghah ... 108

that the same troubles have returned to you which existed when
the Prophet was first sent.

By Allah who sent the Prophet with faith and truth you
will be scverely subverted, bitterly shaken as in sieving and fully
mixed as by spooning in a cooking pot till your low persons
become high and high ones become low, those who were behind
would attain forward positions and those who were forward
would become backward. By Allah, I have not concealed a single
word or spoken any lie and I had been informed of this event
and of this time.

Beware that sins are like unruly horses on whom their riders
have been placed and their reins have been let loose so that they
would jump with them in Hell. Beware that piety is like trained
horses on whom the riders have been placed with the reins in
their hands, so that they would take the riders to Heaven. There
is right and wrong and there are followers for each. If wrong
dominates, it has (always) in the past been so, and if truth goes
down that too has often occurred. It seldom happens that a
thing that lags behind comes forward.

ash-Sharif ar-Radi says: In this small speech there is more
beauty than can be appreciated, and the quantity of amazement
aroused by it is more than the appreciation accorded to it. Despite
what we have stated it has so many aspects of eloquence that
cannot be expressed nor can anyone reach its depth, and no one
can understand what I am saying unless one has attained this
art and known its details.

. . . No one appreciates it except those who know (Qur’an,
29:43)
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nahj al-baldaghah 110
From the same Sermon

He who has heaven and hell in his view has no other aim.
He who attcmpts and acts quickly, succeeds, while the seeker
who is slow may also cntertain hope, and he who falls short of
action faces destruction in Hell. On right and left there are mis-
leading paths. Only the middle way is the (right) path which is
thc Everlasting Book and the traditions of the Prophet. From
it the sunnah has spread out and towards it is the eventual return.

He who claims (otherwise) is ruined and he who concocts
falsehood is disappointed. He who opposes! right with his face
gets destruction. It is enough ignorance for a man not to know
himsclf. He who is strong rooted? in piety does not get destruc-
tion, and the plantation of a people based on piety never remains
without water. Hide yourselves in your houses and reform your-
selves. Repentance is at your back. One should praise only Allih
and condemn only his own self.

1. In some versions after the words “man abda gofhatahu lilhaqqi
halaka” the words “ inda jahalati’n-nas” also occur. In that case the meaning
of this sentence would be that he who stands in face of right dies in the
estimation of the ignorant.

2. Piety is the name of heart and mind being affected and impressed
by the Divine Greatness and Glory, as an effect of which the spirit of man
becomes full of fear of Allah, and its inevitable result is that engrossment
in worship and prayer increases. It is impossible that heart may be full of
Divine fear and there be no manifestation of it in actions and deeds. And
since worship and submission reform the heart and nurture the spirit, purity
of hcart incrcases with the increase of worship. That is why in the Qur’an

“taqwa” (picty) has been applied sometimes to fear, sometimes to worship
and devotion and sometimes to purity of heart and spirit. Thus in the verse
“wa iyyaya fattaqin” (and Me you fear [16:2] ) taqwa implics fear, in
the verse, “ittaqu’l-laha haqqa tuqatihi” (worship Allah as He ought to be
worshipped [3:102] ). taqwd implies worship and devotion and in the
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1 U nahj al-balaghah

verse “wa yakhsha’l-laha wa yattaghi faulaika humu’l-faizin” (24 :52) taqua
implies purity of spirit and cleanliness of heart .

In the traditions taqwa has been assigned three degrees. The first
degree is that a man should follow the injuctions and keep aloof from pro-
hibitions. The sccond degree is that recommendatory matters should also
be followed and disliked things should be avoided. The third degree is that
for fear of falling into doubts one may abstain from the permissibles as well.
The first degree is for the ecommon men, the second for the nobles and the
third for high dignitarics. Allib has referred to these three degrees in the

following verse:

On those who believe and do good, is no blame for what they ate,
(before) when they did guard themselves and did believe, and did
good, still (furthermore) they guard themselves and do good; and
Allgh loveth the doers of good. (Qur’an, 5:93)

Amir al-mu’minin says that only action based on piety is lasting,
and only that action will blossom and bear fruit which is watered by piety
because worship is only that wherein the feeling of submissivencss exists.

Thus, Allah says:

Is he therefore better who hath laid his foundation on fear of Allah
and (llis) goodwill or he who layeth his foundation on the brink of
a crumbling down with into the fire of Hell;. . . (Qur’an, 9:109)

Conscquently, every such belicf as is not based on knowledge and
conviction is like the edifice, erected without foundation, wherein there
is no stability or firmness while every action that is without piety is like
the plantation which withers for lack of watering.
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SERMON 18

Amir al-mu’minin said in disparagement of the
differences of view among the theologians.

When' a problem is put before anyone of them he passes
judgement on it from his imagination. When exactly the same
problem is placed before another of them he passes an opposite
verdict. Then these judges go to the chief who had appointed
them and he confirms all the verdicts, although their Allah is
One (and the same), their Prophet is one (and the same), their
Book (the Qur’an) is one (and the same).

Is it that Allih ordered them to differ and they obeyed
Him? Or He prohibited them from it but they disobeyed Him?

Or He prohibited them from it but they disobeyed Him? Or
(is it that) Allah sent an incomplete Faith and sought their help
to complete it? Or they are His partners in the affairs, so that
it is their share of duty to pronounce and He has to agree? Or
is it that Allah the Glorified sent a perfect faith but the Prophet
fell short of conveying it and handing it over (to the people)?
The fact is that Allah the Glorified says:

We have not neglected anything in the Book (Qur’an)
(Qur’idn, 6:38)

And says that one part of the Qur’an verifies another part
and that therc is no divergence in it as He says:

And if it had been from any other than Allah, they
would surely have found in it much discrepancy. (Qur’an,
4.82)
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Certainly the outside of the Qur’an is wonderful and its
inside is deep (in meaning). Its wonders will never disappear,
its amazecments will never pass away and its intricacies cannot
be cleared except through itself.

1. It is a disputed problem that where there is no clear argument
about a matter in the religious law, whether there does in reality exist an
order about it or not. The view adopted by Abu’l-Hasan al-Ash‘ari and his
master Abu ‘Ali al-Jubba’i is that in such a case Allah has not ordained any
particular course of action but He assigned the task of finding it out and
passing a verdict to the jurists so that whatever they hold as prohibited
would be decmed prohibited and whatever they regard permissible would
be deemed permissible. And i onc has one view and the other another
then as many verdicts will cxist as there are views and each of them would
represent the final order. For example, if one scholar holds that barley
malt is prohibited and another jurist’s view is that it is permissible then it
would really be both prohibited and permissible. That is, for one who holds
it prohibited, its use would be prohibited while for the other its use would
be permissible. About this (thecory of) corrcetness Muhammad ibn Abdi’l-
Karim ash-Shahrastini writes:

A group of theorists hold that in matters where ijtihad (research) is
applied there is no settled view about permissibility or otherwise
and lawfulness and prohibition thereof, but whatever the mujtahid
(the researcher scholar) holds is the order of Allah, because the ascer-
tainment of the view of Allih depends upon the verdict of the muj-
tahid. If it is not so there will be no verdict at all. And according to
this view every mujtahid would be correct in his opinion. (al-Milal
wa l-nikal, p.98)

In this case, the mujtahid is taken to be above mistake because a
mistake can be deemed to occur where a step is taken against reality, but
where there is no reality of verdict, mistake has no sense. Besides this, the
mujtahid can be considercd to be above mistake if it is held that Allah,
being aware of all the views that were likely to be adopted has ordained
as many final orders as a result of which every view corresponds to some
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SERMON 23

About keeping aloof from envy, and good
behaviour towards kith and kin

Now then, verily Divine orders descend from heaven to
earth like drops of rain, bringing to every one what is destined
for him whether plenty or paucity. So if any one of you observes
for his brother plenty of progeny or of wealth or of self, it should
not be a worry for him. So long as a Muslim does not commit
such an act that if it is disclosed he has to bend his eyes (in shame)
and by which low people are emboldened, he is like the gambler
who expects that the first draw of his arrow would secure r::

gain and also cover up the previous loss.

Similarly, the Muslim who is free from dishonesty expects
one of the two good things: either call from Allah and in that
case whatever is with Allah is the best for him, or the livelihood
of Allah. He has already children and property while his faith and
respect are with him. Certainly, wealth and children are the
plantations of this world while virtuous deed is the plantation
of the next world. Sometimes Allah joins all these in some groups.

Beware of Allah against what He has cautioned you and
keep afraid of Him to the extent that no excuse be needed for it.
Act without show or intention of being heard, for if a man acts
for some one else then Allih makes him over to that one. We ask
Allah (to grant us) the positions of the martyrs, company of the

virtuous and fricndship of the prophets.
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O’ people! surcly no one (even though he may be rich)
can do without his kinsmen, and their support by hands or
tongues. They alone are his support from rear and can ward
off from him his troubles, and they are the most kind to him
when tribulations befall him. The good memory of a man that
Allah retains among people is better than the property which
others inherit from him.

In the same sermon

Behold! If any one of you finds your near ones in want
or starvation, he should not desist from helping them with that
which will not increase if this help is not extended, nor decrease
by thus spending it. Whoever holds up his hand from (helping)
his kinsmen, he holds only one hand, but at the time of his need
many hands remain held up from helping him. One who is sweet
tempered can rctain the love of his people for good.

as-Sayyid ar-Radi says: In this sermon “‘al-ghafirah ’ means
plenty or abundance, and this is derived from the Arab saying,
“al-jamm alghafir”’ or ‘aljamma’ al-ghafir” meaning thick
crowd. In some versions for ‘‘al-ghafirah” * afwatan” appears.
*“‘afwah”’ means the good and selected part of anything. It is said
akaltu ‘afwata’tfa‘am”, to mean “l ate select meal.” About
“wa man yaqbid yadahu ‘an ‘ashiratihi” appearing towards the
end he points out how beautiful the meaning of this sentence is,
Amir al-mu’minin implies that he who does not help his own
kinsmen withholds only his hand but when he is in need of their
assistance and would be looking for their sympathy and support
then he would remain deprived of the sympathies and succour
of so many of their extending hands and marching feet.
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le reaches the next world with virtues. He hastens (towards virtue)
out of fcar (for vice). He removes briskly during the short time
(of life in this world). lle devotes himself in seeking (eternal
good), he runs away from evil. During today he is mindful of
tomorrow, and keeps the future in his view. Certainly Paradise
is the best reward and achievement, which hell is appropriate
punishment and suffering. Alldh is the best Avenger and Helper
and the Qur’an is the best argument and confronter.

Waming against Satan

I enjoin upon you fear of Allah Who has left no excuse
against what le has warned, has exhausted argument (of guidance)
about the (right) path He has shown. He has warned you of the
enemy that steals into hearts and stealthily speaks into ears, and
therecby misguides and brings about destruction, makes (false)
promises and keeps under wrong impression, e represents evil sins
in attractive shape, and shows as light even serious crimes. When
he has deceived his comrades and exhausted the pledge he begins
to find fault with what he presented as good, and considers
serious what he had shown as light, and thrcatens from what
he had shown as safe.

Part of the same sermon dealing with creation of man

Or look at man whom Allah has created in the dark wombs
and layers of curtains from what was overflowing semen, then
shapeless clot, then embryo, then suckling infant, then child and
then fully grown up young man. Then He gave him heart with
memory, tongue to talk and eye to see with, in order that he
may take lesson (from whatever is around him) and understand
it and follow the admonition and abstain from evil.

When he altained the normal growth and his structure
gained its average devclopment he fell in self-conceit and got
perplexed. He drew bucketfuls of his desires, got immersed in
fulfilling his wishes for plecasures of the world and his (sordid)
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aims. e did not fear any cvil nor got frightened of any apprchen-
sion. He died infatuated with his vices. He spent his short life in
rubbish pursuits. [le carned no reward nor did he fulfil any obli-
gation. Fatal illness overtook him while he was still in his enjoy-
ments and perplexed him. He passed the night in wakefulness in
the hardships of gricfs and prickings of pains and ailments in the
presence of real brother, loving father, wailing mother, crying
sister, while he himself was under maddening uneasiness, serious
scnsclessness, fearful cries, suffocating pains, anguish of suffo-
cating suffcrings and the pangs of death.

Thereafter he was clad in the shroud while he remained
quiet and throughly submissive to others. Then he was placed
on planks in such a state that he had been down-trodden by
hardships and thinned by ailments. The crowd of youngmen
and helping brothers carried him to his house of loneliness where
all connections of visitors are severed. Thereafter those who
accompanied him went away and those who were wailing for
him returned and then he was made to sit in his grave for ter-
rifying questioning and slippery examination. The great calamity
of that place is the hot water and entry into Hell, flames of
eternal Fire and intensity of blazes. There is no resting period,
no gap for ease, no power to intervene, no death to bring about
solace and no sleep to make him forget pain. He rather lics under
several kinds of deaths and moment-to-moment punishments.
We seek refuge with Allah.
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The lesson to be learnt from those who have passed away

O’ creatures of Allah! where are those who were allowed
(long) ages to live and they enjoyed bounty. They were taught
and they learnt; thcy were given time and they passed it in vain;
they were kept healthy and they forgot (their duty). They were
allowed long period (of life), were handsomely provided, were
warncd of grievous punishment and were promised big rewards.
You should avoid sins that lead to destruction and vices that
attract wrath (of Allah).

O’ people who possess eyes and ears and health and wealth!
Is there any placc of protection, any shelter of safety, or asylum
or haven, or occasion to run away or to come back (to this
world)? If not, “how are you then turned away” (Qur’an, 6:95;
10:34; 35:3; 40:62) and wither are you averting? By what things
have you been deceived? Certainly, the share of every one of
you from this carth is just a piece of land equal to his own stature
and sizc where he would lie on his cheeks covered with dust.
The present is an opportune moment for acting.

O’ creatures of Allah, since the neck is free from the loop,
and spirit is also unfettered, now you have time for seeking
guidance; you are in easc of body; you can assemble in crowds,
the rest of life is before you; you have opportunity of acting
by will, there is opportunity for repentance, and peaceful cir-
cumstances. (But you should act) before you are overtaken
by narrow circumstances and distress, or fear and weakness,
before the approach of the awaited death and bcfore seizure
by the Almighty, the Powerful.

as-Sayyid ar-Radi says: It is related that when Amir al-mu’-
minin delivered this sermon people began to tremble, tears flowed
from their eyes and their hearts were frightened. Some people
call this sermon the Brilliant Sermon (al-Khutbatu’l-Gharra’)
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SERMON 87

The Qualities of a faithfull believer

O’ creatures of Allah! the most beloved of Allah is he whom
Allah has given power (to act) against his passions, so that his
inner side is (submerged in) grief and the outer side is covered
with fear. The lamp of guidance is burning in his heart. He has
provided entertainment for the day that is to befall him. He
regards what is distant to be near himself and takes the hard to
be light. He looks at and perceives; he remembers (Allah) and
enhances (the tempo of his) actions. He drinks sweet water to
whose source his way has been made easy. So he drinks to satis-
faction and takes the level path. He has put off the clothes of
desires and got rid of worries except one worry peculiar to him.
He is safe from misguidance and company of people who follow
their passions. He has become the key to the doors of guidance,
and the lock for the doors of destruction.

He has seen his way and is walking on it. He knows his
pillar (of guidance) and has crossed over his deep water. He has
caught hold of the most reliable supports and the strongest ropes.
He is on that level of conviction which is like the brightness of the
sun. He has set himself for Allah, the Glorified, for performance
of the most sublime acts by facing all that befalls him and taking
every step needed for it. He is the lamp in darkness. He is the dis-
peller of all blindnes, key to the obscure, remover of complexities,
and a guide in vast deserts. When he speaks he makes understand
whereas when he remains silent then it is safe to do so. He did
everything only for Allih and so Allih also made him His own.
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Conscquently, he is like the mines of His faith, and as stump in
His earth. He has enjoined upon himself (to follow) justice.

The first step of his justice is the rejection of. desires from
his heart. le describes right and acts according to it. There is
no good which he has not aimed at nor any likely place (of virtue)
of the Qur’an. Thereforc the Qur’an is his guide and lcader.
He gets down when the Qur’an puts down his weight and he
scttles where the Qur’in scttles him down.

The Characteristics of an unfaithfull heliever

While the other (kind of) man is he who calls himself learned
but he is not so. llc has gleaned ignorance from the ignorant and
misguidance from the misguided. He has set for the people a trap
(made) of the ropcs of deceit and untrue speech. He takes the
Qur’an according to his own views and right after his passions. He
makes people feel safc from big sins and takes light the serious
crimes. He says that he is waiting for (clarification) doubts but lie
remains plunged therein, and that he kecps aloof from innovations
but actually he is immersed in them. His shape is that of a man,
but his hcart is that of a heast. He does not know the door of
guidance to follow nor the door of misguidance to kcep aloof
thercfrom. These arc living dead bodies.

About the Descendents (‘Itrah) of the Holy Prophet

“So wither are you going to” (Qur’an, 81 ...av :_:_ ::e:._ are
you then turned away?” (Qur’an. 0:95; 10:34: 10:62
Ensigns (of guidance) are standing, indications A:_ <_1:3 are
clear, and the minarets (of light) have been fixed. Where are you
being taken astray and how are vou groping while you have
among you the descendents of the Prophet? They are the reins
of -Right, ensigus of Faith and tongues of trutl. According lo
them the samec good position as you accord to the Qur’an, and
come to them (for quenching the thirst of gnidance) as the thirsty
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camels approach the water spring.

O’ people take this saying! of the last of the Prophet that
hc who dics from among us is not dead, and he who decays
(after dying) from among us does not really decay. Do not say
what you do not understand, because most of the Right is in
what you deny. Accept the argument of one against whom you
have no argumcnt. It is I. Did I not act before you on the greater
thaqal (ath-thaqal al-akbar, i.e. the Qur’an) and did I not retain
among you smaller thaqal (ath-thaqal al-asghar,i.e. the descendents
of the Prophet).? I fixed among you the standard of faith, and I
taught you the limits of lawful and unlawful. I clothed you with
the garments of safety with my justice and spread for you (the
carpet of ) virtue by my word and deed.

I showed you high manners through myself. Do not exer-
cisc your imagination about what the eye cannot see or the
mind cannot conceive.

A part of the same sermon, about Bani Umayyah.

Till people begin thinking that the world is attached to the
Umayyads, would be showering its benefits on them, and lead
them to its clear spring for watering, and that their whip and
sword will not be removed from the people. Whoever thinks
so is wrong. There are rather a few drops from the joys of life
which they would suck for a while and then vomit out the
whole of it.

1. This saying of the Prophet is a definite proof of the view that
the life of any one from among the Ahlu’l-bayt (Household of the Holy
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SERMON 931

About the annihilation of the Kharijites, the mischief mongering
of Umayyads and the vastness of his own knowledge

So now, praise and eulogy be to Allah, O’ people, I have
put out the eye of revolt. No one except me advanced towards
it when its gloom was swelling and its madness was intense. Ask
me before you miss me,? because, by Allih, who has my life in
His hands, if you ask me anything between now and the Day of
Judgement or about the group who would guide a hundred people
and also misguide a hundred people 1 would tell you who is
announcing its march, who is driving it in the front and who is
driving it at the rear, the stages where its riding animals would
stop for rest and the final place of stay, and who among them
would be killed and who would die a natural death.

When 1 am dcad hard circumstances and distressing events
would befall you, many persons in the position of asking question
would remain silent with cast down eye, while those in the posi-
tion of replying would lose courage. This would be at a time when
wars would descend upon you with all hardship, and days would
be so hard on you that you would feel them prolonged because
of hardship till Allah would give victory to those remaining
virtuous among you.

When mischicfs come they confuse (right with wrong) and
when -they clear away they lcave a warning. They cannot be
known at thc time of approach but are recognized at the time
of return. They blow like the blowing of winds, striking some
cities and missing others.

Beware that the worst mischief for you in my view is the
mischief of Bani Umayyah, because it is blind and also creates
darkncss. Its sway is general but its ill effects are for particular
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people. lle who remains clear-sighted in it would he affected by
distress, and he who remains blind in it would avoid the distress.
By Allah, you will find Banit Umayyah after me worst people for
yourselves, likc the old unruly she-camel who bites with its
mouth, beats with its fore-legs, kicks with its hind legs and refuscs
to be milked. They would remain over you till they would leave
among you only those who benefit them or those who do not
harm them. Their calamity would continue till your sceking help
from them would become like the seeking of help by the slave
from his master or of the follower from the leader.

Their mischicf would come to you like evil cyed fcar and
pre-lslamic fragments, wherein there would be no minaret of
guidance nor any sign (of salvation) to be seen. We Ahlu’l-bayt
(the Houschold of the Prophet) are free from this mischicf and
we arc not among those who would engender it. Thercafter, Allah
would dispel it from you like the removal of ‘the skin (from flesh)
through him who would humble them, drag them by nccks, make
them drink full cups (of hardships), not extend them anything but
sword and not clothe them save with fear. At that time Quraysh
would wish at the cost of the world and all its contents to find me
even only once and just for the duration of the slaughter of a
camel in order that I may accept fromr them (the whole of) that
of which at present I am asking them only a part but they are
nol giving me.

1. Amir a-mu’minin delevered this sermon after the battle of Nah-
rawan, In it mischiefs imply the battles fought in Basrah, Siffin and Nah-
rawan because their nature was different from the battles of the Prophet.
There the opposite party were the unbelievers while here the confrontation
was with those who had veils of Islam on their faces. So people were hesitent Lo
fight against Muslims, and said why they should fight with those who recited
the call to the prayers and offered the prayers. Thus, Khuzaymah ibn Thabit
al-Ansani did not take part in the Battle of Siffin till the falling of ‘Ammar
ibn Yasir as martyr did not prove that the opposite party was rebellious.
Similarly the presence of companions like Talhah and az-Zubayr who were
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sources of wisdom. Our supporter and lover awaits mercy w.ile
our enemy and he who hatcs us awaits wrath.

SERMON 110

About Islam

The best means by which seekers of nearness to Allah, the
Glorified, the Exalted, seek nearness, is the belief in Him and
His Prophet, fighting in His cause, for it is the high pinnacle of
Islam, and (to believe) in the kalimatu’l-’ikhlag (the expression
of Divine purification) for it is just nature and the establishment
of prayer for it is (the basis of) community, payment of zakat
(Islamic tax) for it is a compulsory obligation, fasting for the
month of Ramadan for it is the shield against chastisement, the
performance of hajj of the House of Allih (i.e. Ka‘bah) and
its ‘umrah (other than annual visit) for these two acts banish
poverty and wash away sins, regard for kinship for it increases
wealth and length of life, to giving alms secretly for it covers
shortcomings, giving alms openly for it protects against a bad
dcath and extending benefits (to people) for it saves from
positions of disgrace.

About the Holy Qur'an and Sunnah

Go ahead with the remembrance of Allah for it is the best
rcmembrance, and long for that which He has promised to the

pious, for llis promise is the most true promise. Tread the course

of the Prophet for it is the most distinguished course. Follow the
sunnah of the Prophet for it is the most right of all behaviours.
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Learn the Qur’an for it is the fairest of discourses and understand
it thoroughly for it is the best blossoming of hearts. Seck cure with
its light for it is the cure for hearts. Recite it beautifully for it is
the most beautiful narration. Certainly, a scholar who acts not
according to his knowledge is like the off-headed ignorant who
does not find reliecf from his ignorance; but on the learned the
plea of Allah is greater and grief more incumbent, and he is
more blameworthly before Allah.

LK B BR BN

SERMON 111

Caution ahout this world
LY

So now, certainly I frighten you from this world for it is
sweet and green, surrounded by lusts, and liked for its immediate
enjoyments. It excites wonder with small things, is ornamented
with (false) hopes and decorated with deception. Its rejoicings
do not last and its afflictions cannot be avoided. It is deceitful,
harmful, changing, perishable, exhaustible, liable to destruction,
eating away and destructive. When it reaches the extremity of
desircs of those who incline towards it and feel happy wit
the position is _:ﬁ what Allah the Glorified, says (in the Quf*an):

k4

. . like the water which send We down fromAfeaven, and the
herbage of the earth mingleth with it7Then it becometh
dry stubble which the winds scatteryfor Allah over all things
hath power. (18:45)

No person gets rejoicing from this world but tears come to
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SERMON 139

On the occasion of the Consultative Committee
(after the death of ‘Umar ibn al-Khattib)

No one preceded me in inviting pecople to truthfulness,
in giving consideration to kinship and practising generosity.
So, hear my word and preserve what 1 say. May-be you will
see soon after today that over this matter swords will be drawn
and pledges will be broken, so much so that some of you will
become leaders of the pcople of misguidance and followers of
people of ignorance.

SERMON 140
About backbiting and speaking ill of others?!

Those who do not commit sins and have been gifted with
safety (from sins) should take pity on sinners and other disobedi-
ent people. Gratefulness should be mostly their indulgence and
it should prevent them from (finding faults with) others. What
about the backbiter who blames his brother and finds fault with
him? Does he not remember that Alah has concealed the sins
which he committed while they were bigger than his brother’s
sins pointed out by him? How can he vilify him about his sins
when he has himself committed one like it? Even if he has not
committed a similar sin he must have committed bigger ones.
By Allah, cven if he did not commit big sins but commiticd

only small sins, his exposing the sins of people is itscll a big

sim.

0

u: ............... »b.vf.:q

SISIEYRICIZT - v

S Sy

-0 -

A-MW m.\»u.;.mm 3 ﬂlv.u m.r.Wm 3 CV. obbu

\ .\..\
&rs. _%t % _»fc
\\-\.

c\.%.. rwb. ¢ .CM‘&_ P c_vLm ¢ r.“uuL_ ad :<<:_ w.\y:

Ll

LT BY g o ol ;.& i M(.t

SIS -
A LL e Ct_fu

G ) g »tE:Lw

h Tw.u_mr.d,&q\\ HWM: c\%.ch.

! “ahL uv& =t L el rtr_r f

‘(rb L._C r\. \.(_ _crb C\t Cq

. 4 (\YyYY) .-

s} f ﬁ.ﬁ

“ 2 \.hl 2. 0.
.a\ﬂ o\.o \.\\ P V)
" .. L -2 @ \.\... R
o2 . - 20 °o. \.\\ .
Qﬁ‘.L ».. %(Wp&(n&%&&u.\rnf_?

orhbua \lwa_.\orhbﬂnxrvu af

ety &C_ s




nahj al-balaghah ..................... R, crirerieiavinenn 518

O’ creature of Allah, do not be quick in exposing anyone’s
sin for he may be forgiven for it, and do not feel yourself safe
even for a small sin because you may be punished for it. There-
fore, every onc of you who comes to know the faults of others
should not expose them in view of what he knows about his own
faults, and he should remain busy in thanks that he has been
saved from what others have been indulging in.

1. The habit of fault finding and backbiting has become so common
that even the fecling of its evilness has disappeared. And at present neither
the high avoid it nor the low; neither the high position of the pulpit prevents
it nor the sacredness of the mosque, Whenever a few companions sit together
their topic of conversation and engaging interest is just to discuss the faults
of their opponents with added colourisation, and to listen to them attentively.
Although the fault finder is himself involved in the faults which he picks up
in others, yet lic does not like that his own faults should be exposed. In such
a case, he should have consideration for similar feelings in others and should
avoid scarching for their faults and hurting their feelings. He should act after
the proverb: “Do not do unto others what you do not want others to do
unto you.”

Backbiting is defined as the exposure of the fault of a brother-in-faith
with the intent to vilify him in such a way as to irritate him, whether it be
by speaking, acting, implication or suggestion. Some people take backbiting
to cover only that which is false or crontrary to fact. According to them to
relate what was scen or heard, exactly as it was, is not backbiting, and they
say that they are not backbiting but only relating exactly what they saw or
heard. But in fact backbiting is the name of this very relating of the facts,
because if it is not factually correct it would be false accusation and wrong
blame. It is related about the Prophet that he said:

“Do you know what v,wnrvm::m 87" People said, “Allih and His
Prophet know better.”” Then he said, “Backbiting means that you say
about your brother a thing which pains him.” Someone said, *‘But
what if | say what is actually true about him?* The Prophet replied,
“It is backbiting only when it is factually true, otherwise you would
be accusing him falsely.”

There are many causes for indulging in backbiting, and because of this
a man commits it somctimes knowingly and sometimes unknowingly. Aba
Hamid al-Ghazali has recounted these causes in detail in his book Ihyd’
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LETTER 10
To Mu‘iwiyah

What will you do when the coverings of this world in which
you are wrapped are removed from you. The world attracted you
with its embcllishment and deceived you with its pleasure. It
called you and you responded to it. It led you and you followed
it. It commanded you and you obeyed it. Shortly an informer will
inform you of things against which there will be no shield (to
protect you). Therefore, keep off from this affair, take heed of
the accounting (on the Day of Judgement), get ready for death
that will soon overtake you and do not give your ears to those
who have gone astray. If you do not do so I shall recall to you
whatcver you have forgotten, because you are a man living in
ease and luxury.! Satan has taken you in his clutches, has secured
his wishes in you and has taken complete control of you like your
soul and blood.

O’ Mu‘dwiyah, when were you all protectors of the ruled and
guardians of the affairs of the people? Without any forward step
or conspicuous distinction? We seek Allih’s protection against
the befalling of previous misfortunes, and 1 warn you lest you
continue being deccived by desires and your appearance becomes
different from your innerself.

You have called me to war. Better to leave the people on one

side, come out to me and spare both the parties from fighting so
that it may be known who of us has a rusted heart, and covered

@ % 4O & oo

Aurae

273 . . e e
e =M
¥y
o T
alafeyzen - .
lal 4
JORON; i 3.%(.&? Alp S5iK5 ) h[( of sy
- o\n\\ \..a\ ¢ ., oA), -
¢ 22U a QRO :Z.frxcit.cfb&

\l\\.\.l\o. \u F I L PRI T -
r\Pw( r.FPLsL- r..q r\rbt fhh f.F_L r\FL qb a {l.)lu_”.- “\FLU_.-M

(YY)

1l e

~(TYr\. 3 \.\\ Aﬂﬂo)‘ﬂ a0 -

?v‘:\ﬁ_(sﬁn i ¢ o ol (rrT

\._ o :JJ:\_ .
> Qn »P: .wuﬂ LLL\LL..E\fn\.ar\._ 3
\.\ﬂ ol (rran). os - 6

d=l 4 e el L}e\ RO R \_.ﬂ%&ém

e -~ Py

p
s G\v.,.r;... Rsvd;.r L.,.. ﬁr\mﬁ n.ﬂ.ﬂ.m‘rx cF.»L_

40
_ofe

“ A (rrat), ¢ 6 2 \
o(bb ¢ \w: tr ML rn 5 ° b e
P b —L d
s- h\ rW.tb“

ﬂ ¢ (rvae) AN %
.v{ ﬂu\_r\b_? deaiy ¢ orwnzr.. C\b Yy « err\z ?\rm

25 orw,® e e coa g
.(L..Vt.a uu.\c.(_‘ Jo.\hrw Fofcyﬂthb ﬂ .L.PL_
- 8ty ST
s fwh ﬂ. ﬂb FLT C...E_ NML.‘ ¢ [Lﬂ r\...\\.\m (G\.

[

P .44;1 \,_
=y e R



nahj al-balaghah .................... R e 274

eves. I am Abu’l-llasan who killed your granfather? your bro-
ther® and vour uncle?* by cutting them to pieces on the day of
Badr. The same sword is with me and I meet my adversary with
the same heart. 1 have not altered the religion nor put up any new
prophet. 1 am surcly (trcading) on that very highway which you
had willingly foresaken (in the beginning) and then adopted per
force. You think you have come out sccking to revenge ‘Uthman’s
blood. Certainly, you know how ‘Uthman’s blood was shed. If
you wanl to avenge it, avenge it there. It is as though I sce that
when war is cutling you with its teeth you cry like camels crying
under a heavy load. And it is as though I see your party bewil-
dered by the incessant striking of swords, occurrence of death and
falling of bodics after bodies, calling me towards the Qur’an® al-
though they would themsclves be either unbelievers, deniers of
truth or breakers of allegiance after swearing it.

1. This is in reference to the verse:
We sent no warner into any city except its man who lived at ease
satd, “We disbelieve in the Message you have been sent with.”
(Qur’din, 34:34)

2. ‘Utbah ibn Rabi ‘ah.

3. Hanzalah ibn Abi Sufyan.

4. al-Walid ibn ‘Utbah.

5. This prophecy of Amir al-mu’minin is about the battle of Siffin.

Herein he has depicted the whole picture in very few words. Thus, on one
side Mu*iwiyah was hewildered on aceount of the attacks of the Iraqgis and

was Lhinking to run away, and on the other, his army was crying under the

constant onslaught of death, and, eventually, when there was no way of
escape, they raised the Qur’in on spears and shouted for peace. By this
deviee, the remaining persons saved their lives.

“This prophecy™ as Ibn Abi’l-Hadid al-Mu‘tazili says, ““is either true
prophetic keen cye of Amir al-mu’minin which is really a significant power,
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LETTER 18
To ‘Abdullah ibn al-‘Abbas, his Governor of Basrah

You should know that Bagrah is the placc where Satan
descends and mischicfs happen. Keep the people of this place
pleased with good treatment and remove the knots of fear from
their hearts,

I have come to know of your strictness with Bani Tamim?
and your harshness over them. Bant Tamim are those that if one
star scts another onc rises for them. They were never exceeded
in (the art of) war in pre-lslamic times or after Islam. They have
a special kinship with us and a particuiar rclationship. We shall be
rewarded if we pay heed to the kinship and be deemed sinful if
we disregard it. O’ Abu’l-‘Abbas, may Allah have mercy on you,
keep yourself restrained in whatever you say or do, good or bad
aboul your people, as we are both partners in this (responsibility).
Prove yoursell according to my good impressions about you, and
do not prove my opinion (about you) wrong; and that is an end
to the matter.

ocrite. Just as there can be no doubt about Amir al-mu’minin’s belief, there
can be no doubt about Mu‘awiyah’s mischief-mongering and hypoecricy.
Thus, Amir al-mu’minin has exposed his hypocricy in the eadier writing
in these words.

These people had not accepted Islam but they had secured safety by
verbally professing it and had hidden their misbelief. Consequently,
when they found helpers {or their mischief they disclosed it.

1. When Talhah and az-Zubayr reached Basrah it'was Banu Tamim
who took active part in the movement to avenge ‘Uthmin’s blood and
were foremost. in fanning this mischief. Therefore, when ‘Abdulldh ibn
al-’Abbas took over as the Governor of Bagrah, in view of their breach of
faith and animosity, he thought they deserved harsh treatment and was
to some extent severe with them. But in this tribe there were also a few
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LETTER 41

To one of his officers

Now, I had made you a partner in my trust, and made you
my chicf man. And for me no other person from my kinsmen was
morc trustworthy than you in the matter of sympathizing with
me, assisting and respeeting my trusts. But when you saw that
time had attacked your cousin, the enemy had waged war, the
trust of the pcople was being humiliated, and the whole com-
munity was trackless and disunited, you turned your back against
your cousin and forsook him when others forsook him, you aban-
doned him when others abandoned him, and you betrayed him
when others betrayed him. Thus, you showed no sympathy to
your cousin, nor discharged the trust.

It secms as if you do not want (to please) Allah by your
jihdd, and as if you do not stand upon a clear sign from your
Lord, and as if you have been playing tricks with this ummah
(Muslim community) to carn (the pleasure of) this world and
walching for the moment of their neglectfulness to usurp their
share of the wealth. As soon as it was possible for you to mis-
appropriate the ummah’s trust, you hasteued to turn around and
attack (them), and made a swift leap to snatch away whatever
you could from their property meant for their widows and their
orphans as a wolf snatches a wounded and helpless goat. Then,
you happily loaded it off to the Hijaz without feeling guilty for
having appropriated it. Allak’s woe be to your ill-wishers; it was
as though you wcre sending to your family what you had inherited
from your father and mother.

Glory be to Allih! Do you not believe in the Day of Judge-
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ment, or do you not fear the exactiof of account? O’ you who
were counted by us among the men possessed of mind, how can
you enjoy food and drink when you know that you are eating the
unlawful and drinking the unlawful. You are purchasing slavemaids
arid wedding women with the moncey of the orphans, the poor, the
believers and the participants in jikdd to whom Alldh had dedi-
caled this money and through whom Ie had strengthened these
citics. Fear Allih and return to these people their propertics. If
you do not do so and Allah grants me power over you I shall ex-
cuse mysclf hefore Allah about you and strike you with my sword
with-whichi T did not strike anyone but that he went to llell.

By Allih, even if 1lasan and Husayn had done what you did
there would have been no Ieniency with me for them and they
‘could not have won their way with me till 1 had recovercd from
them the right and destroyed the wrong produccd by their unjust
action. 1 swear by Allah, the Lord of all beings, that I would not
be pleased to regard their money which you have appropriated as
lawful for me and o leave it to my successors by way of inherit-
ance. Mind yoursell and consider for a while as though you had
reached the end of life and had been buricd under the earth. Then
your actions will be presented before you in the place where the
oppressor crics “‘Alas” while he who wasted his life yearns for re-
turn (to the world), but time was none Lo escape. (Qur’in, 38:3)
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DOCUMENT! OF INSTRUCTION 53

Written for (Malik) al- Ashtar an-Nakha'i, when the

position of Muhammad ibn Abi Bakr had become

precarious, and Amir al-mu'minin had appointed

al- Ashtar as the Governor of Egypt and the surround-

ing areas; it is the longest document and contains
the greatest number of beautiful sayings.

In the Name of Allah, the Compassionate, the Merciful

This is what Allih’s servant ‘Ali, Amir al-mu’minin, has or-
dered Malik ibn al-1larith al-Ashtar in his instrument (of appoint-
ment) for him when he made him Governor of Egypt for the
collection of its revenues, fighting against its enemies, seeking the
good of its people and making its cities prosperous.

e has ordered him to fear Alldh, to prefer obedience to
[lim, and to follow what He has commanded in His Book (Qur’an)
out of lis obligatory and elcctive commands, without following
which onc cannol achicve virtue, nor (can onc) be evil save by
opposing them and ignoring them, and to help Allah the Glorified,
with his heart, hand and tongue, because Allih whose name is
Sublime takes the responsibility for helping him who helps Him,
and for protecting him who gives llim support.

He also orders him to break his hcart off from passions,
and to restrain it at the time of their increase, becausc the heart
leads towards cvil unless Allah has mercy.

The qualifications of a governor and his responsibilities
Then, know O’ Malik that 1 have sent you to an arca where

there have been governments before you, both just as well as
oppressive. People will now watch your dealings as you used to
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watein the dealings of the rlers before you, and they (people)
will eriticise you as you criticised them (rulers). Surely, the virtu-
ous arc known by the reputation that Allah circulates for them
through the tongues of His creatures. Thercfore, the best collee-
tion with you should be the collection of good decds. So, control
vour passions and check your heart from doing what is not lawful
for you, beeause checking the heart ieans detaining it just half
way between what it likes and dislikes.

[Tabituate your heart to mercy for the subjects and to affec-
tion and Kiudness for them. Do not stand over them like greedy
beasts who feel it is enough to devour them, since they are of two
kinds, either your brother in religion or one like you in creation.
They will commit slips and encounter mistakes. They may act
wrongly, wilfully or by neglect. So, extend to them your forgive-
ness and pardon, in the same way as you would like Allah to
extend His forgiveness and pardon lo you, because you are over
them and your responsible Commander (Imam) is over you while
Allah is over hin who has appointed you. lle (Allah) has sought
you to manage their affairs and has tried you through them.

Do not set yourself to fight Allah because you have no power
before His power and you cannot do without His pardon and
merey. Do not repent of forgiving or be merciful in punishing.
Do not act hastily during anger if you can find way out of it. Do
not say: “I have been given authority, 1 should be obeyed when
I order,” because it engenders confusion in the hearl, weakens
the religion and takes one near ruin. If the authorily in which
you arc placed produces pride or vanity in you then look at the
greatness of the realm of Allah over you and His might the like
of which might you do nol even possess over yourself. This will
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curb vour haughtiness, cure you of your high temper and bring
back to you your wisdown which had gone away from you.

Beware of comparing yourself to Aldh in lhs greatness or
likening yoursell to Him in His power, for Allih humiliates every
claimant of power aud disgraces every one who is haughty.

Do justice for Allah and do justice towards the people, as
against yourself, your near ones and those of your subjects for
whom yvou have a liking, because if you do not do so you will be
oppressive, and when a person oppresses the creatures of Allah
then, instead of His ereatures, Allah beeomes his opponent, and
when Allah is the opponent of a person lle tramples his plea;
and he will remain in the position of being at war with Allah
until he gives it up and repents. Nothing is more inducive of the
reversal of Allih’s bounty or for the hastening of llis retribution
than continuance in oppression, because Allah hears the prayer
of the oppressed and is on the look out for the oppressors.

Ruling should be in favour of the people as a whole

The way most coveted by you should be that which is the
most equitable for the right, the most universal by way of justice,
and the most comprehensive with regard to the agreement among
those under you, because the disagreement among the common
people sweeps away the arguments of the chicfs while the disagree-
ment among the chicfs can be disregarded when compared with
the agreement ol the common people. No one among those under
vou is anore hurdensome to the ruler in the comfort of life, lcss
helpful in distress, more disliking of cquitable treatment, more
tricky in asking favours, less thankful at the time of giving, less
appreciative of reasons at the time of refusal, and weaker in en-
durance at the time of the discomforts of life thaun the chiefs. It
is the common people of the community who arc the pillars of
the religion, the power of the Mushims and the defence against
the enemies. Your leanings should therefore be towards them

and vour inclination with them.
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I. Amir al-mu’minin, peace be upon him, said: During
eivil disturbanee be like an adolescent camel! who has neither
a back strong criough for riding nor udders for milking.

2. Amir al-mu’minin, peace be upon him, said: lle who
adopts grecd as a habit devalues himself; he who discloscs his
hardship agrees to humiliation; and he who allows his tongue
to overpower his soul dcbases the soul.

3. Amir al-mu’minin, peace be upon him, said: Miserliness
is shame; cowardice is a defect; poverty disables an intelligent
man from arguing his casc; and a destitute person is a stranger
in his home town.

4. Amir al-mu’minin, peace be upon him, said : Incapability
is a catastrophe; endurance is bravery; abstinence is riches; self-
restraint is a shicld (against sin); and the best companion is
submission (lo Allah’s will).

5. Amir al-mu’minin, peace be upon him, said: Knowledge
is a venerable estate; good manners are new dresses; a..d thinking

is clear mirror.

1. “labin’ mecans a milch camel and “ibnu’l-labin’ means its two
year old young. In this age the young is neither suitable for riding nor does
it has udders which could be milked. It is called “ibnu’l-labin™ because
in this period of two years its mother bears another young and begins yield-
ing milk again.

The intention is that during civil disturbance or tronble a man should
hehave in such a manner that he may be regarded of no consequence and
ould be felt for his participation in either party. This
ischicl only dissociation can save from molestation.

ignored. No

is because during
Of course, when the clash is hetween right and wrong it is not permissible
to keep aloofl nor can it be called civil disturbance: but on such occasions
it is obligatory to rise up lor the support of right and suppression of wrong.
For example, during the battles of Jamal and Siffin it was obligatory to
support the right and to fight against the wrong.
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6. Amir al-mu’minin, peace be upon him, said : The bosofm

of the wise is the safe of his scerets; cheerfulness is the bond of

friendship; cffective forbearance is the grave of short-comings.

It is narrated that Amir al-mu’'minin said in expressing this
meaning that: Mutual reconciliation is the covering for short-
comings; and he who admires himsel{ attracts many opponents
against him.!

7. Amir al-mu'minin, peace be upon him, said: Charity is
an cflfective cure, and the actions of —.no_v_o in their present life
will be before their cyes in the next lifc 2

1. In the last phrase, Awmir al-mu’minin has described the conse-
quences and effeets resulting from self-admiration namely that it creates
the feeling of hatred and humiliation- against others. Thus, the man who
manilests his greatness by every pretext in order to make himself conspicuous
i8 never regarded with esteem. People hegin to despise him because of his
mental condition in secking self-conspicuity and are not prepared to accord
him the worth which he really has, much less to regard him as he himself
thinks to be.

2. This saying comprises of two phrases:-

The first sentence relates to eharity and Amir al-mu’minin has des-
cribed it as an effective cure, because when a man helps the poor and the
destitute by alms they pray for his health and recovery from the depth of
their hearts and therefore their prayer is granted and brings him cure. In
this connection, there is the saying of the Holy Prophet that, *“Cure your
sick by charity.”

The second scntence relaies Lo the disclosure of actions on the Day
of Judgement, namely that the good and bad deeds which a person performs
in this world cannot be perceived by human senses because of the veil of
material elements but on the Nay of Judgement when material curtains will
be lifted they will so appear before the eyes that there will be no possibility
of denial by anyone. Thus, Allah has said:

On that day shall come out peaple (from their graves) in (scattered)
groups, Lo be shown their own deeds. Then he who has done an atom-
weight of good shall see it. And he who has done an atom-weight of
evil shall sce it. (Qur’an, 99:0 - 8)
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8. Amir al-mu’minin, peace be upon him, said: llow won-
derful is man that he speaks with fat, talks with a piece of flesh,
hears with a bone and breathes through a hole.

9. Amir al-mu’minin, peace be upon him, said: When
this world advances towards anyone (with its favours) it attri-
butes to him other’s good; and when it turns away from him it
deprives him of his own good.!

10. Amir al-mu’minin, peace be upon him, said: Meet peo-
ple in such a manner that if you die they should weep for you
and if you live they should long for you.!

11. Amir al-mu’'minin, peace be upon him, said: When you
gain power over your adversary pardon him by way of thanks
for being able to overpower him.!

1. The meaning is that when a man’s fortune is helpful and the world
is favourable to him then people describe his performances with exaggeration
and give credit to him for others’ actions as well, while if a man loscs the
favour of the world and the clouds of ill-luck and misfortune engulf him,
they ignore his virtues and do not at all tolerate even to recall his name.

They arce (riends of him whom the world favours and the foes of
him whom the world hits.

1. To the person who behaves with others with benignity and manner-
liness, people extend their hand of cooperation, they honour and respect him
and shed tears after his death. Therefore, a person should lead such an agree-
able life that no one should have any complaint against him, nor should any
harm be caused by himn to anyone so that during life he should attract others
and after death too he should be remembered in good words.

1. The occasion for pardon and forgiveness is when there is power
lo lake revenge. But when there is no such power, then pardon is just the
result of helplessness, for which there is no credit. However, to practise
pardon despite having power and the ability to avenge is the essencc of
human distinction and an expression of thanks to Allah for bestowing this
power, because the fecling of gratefulness necessitates that man should bow
hefore Allah in humbleness and humiliation by which the delicate feeling
of pity and kindness will arise in his heart and the rising {lames of rage and
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12. Amir al-mu’minin, peace be upon him, said: The most
helpless of all men is he who cannot find a few brothers during
his life, but still more helpless is he who finds such a brother
but loses him.!

13. Amir al-mu’'minin, peace be upon him, said: When you
get (only) small favours do not push them away through lack
of gratefulness.

14. Amir al-mu’minin, peace be upon him, said: lle who
is abandoned by near ones is dear to remote ones.

15. Amir al-mu’minin, peace be upon him, said: Every mis-
chicf monger cannot cven be reproved.!

16. Amir al-mu’minin, peace he upon him, said: All matters
are subject to destiny, so much so that sometimes death results
from cffort.

anger will cool down after which there will be no urge to take revenge under
the cffect of which he would use his power and capability to satisfy his
anger instead of using it properly.

1. Itis not difficalt to attract others hy good manners and cheerful-
ness and to befriend them by sweet speech because no physical exertion or
mental worry is required for this: and alter making friends it is still casier to
maintain the friendship and good relations because for making fricmds some
effort or other is needed while for maintaining it no dilficulty is 1o be suf-
nounted. Thercfore, no one ecan be more wretched than the man who can-
not cven retain a thing which could be retamed just by keeping away a
frown from the (ace.

The intention is that a man should mecet everyone with good manuners
and cheerfulness so that people may like to associate with hiin and extend
a hand of friendship towards him.

1. Amir al-mu’minin uttered this sentence when Sa'd ibn Abi Waqqas,
Muhainmad ibn Maslainah and ‘Abdullah ibn ‘Umar refused to support him
against the people of Jamal. He means to say that these people are so against
me that ncither have my words any effect on them nor do | necd to re-
proof, rebuke or corvect them.
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Extract from the Encyclopucdia of Islam CD-ROM Edition v.1.1

‘ALI 5. ABI TALIB

, cousin and son-in-law of Muhammad, and fourth caliph, was one of the first to believe in
Muhammad's mission. Whether he was the second after Khadidja, or the third after Khadidja and
Aba Bakr, was much disputed between Shi‘ites and Sunnis. He was at that time aged 10 or 11 at most,
and Muhammad had taken him into his own household to relieve the boy's father Aba Talib, who had
fallen into poverty. One narrative, which is open to criticism on several counts, represents ‘Alf as
having occupied the Prophet's bed on the night when the latter left Mecca for Medina, so that the
conspirators, on entering the house in order to kill Muhammad, were surprised to discover his young
cousin sleeping there. After restoring to their owners the objects whicli Muhammad was holding on
trust, ‘Alf rejoined the Prophet at Kuba. Some months later, he married Muhammad's daughter
Fatima [¢.z.], and of their marriage were born al-Hasan and al-Husayn [g¢.2.]. During the lifetime of
Fatima ‘Al took no other wife.

Military exploits. '

In Muhammads lifetime ‘Al took part in almost all the expeditions, often as standard:b€arer, twice
only as commander (at Fadak in 6/628, and in al-Yaman in 10/632). He always displayed a courage,
which later on became legendary; at Badr he killed a large number of Kurayshites; at Khaybar he used
a heavy door as a shield, and the victory of the Muslims over the Jews was due to his ardour; at
Hunayn (8/630) he was one of those who stoutly defended the Prophet. After the Prophet's death, he
took no part in any military expedition, for reasons unknown. ‘Umar is said to have prevented the
Kurayshites from going out to the provinces, but ‘Uthman removed all obstacles to their movements. It
is possible that ‘Alf himself had no wish to absent himself from Medina; perhaps it was simply his state
of health which kept him from fighting, although several feats are attributed to him at the battles of the
"Camel" and Siffin, in 36/656 and 37/657, when he was already sixty years old.

In addition, ‘Al performed several other functions for the Prophet. He was one of his secretaries, and
on occasion was charged with missions which might be called diploinatic; on two occasions he was
deputed to destroy idols. He executed with his own hand enemies condemned to death by the Prophet,
and with al-Zubayr supervised the massacre of the Bant Kurayza (5/627). In 9/631 he read to the -
assembled pilgrims at Mina the first seven verses of the stira Bard'a (ix). ,

Dispute with Aba Bakr.

During the election of Abtu Bakr [4.0.] as Muhammad‘s,sucé‘&ar ‘All, with Talha al- Zubayr ‘and
several other Companions, remained apart in the Prophet's house to watch over his body and prepared
for its burial. Although solicited to do so by al-‘Abbas and also, it is said, by Aba Sufyan he, made no
effort to keep the control of the Community in the hands of the Hashimites. When those persons who
had at first abstained from recognizing Aba Bakr gradually accepted his election, ‘All maintained his
refusal for six months. His position was complicated by a 1382} question of inheritance; Fatima had
asserted a claim to the lands held by her father, which Abu Bakr firmly rejected on the ground of
Muhammad’s saying that "Prophets have no heirs". Whether ‘Al really hoped to succeed Muhammad
is doubtful. The Arabs as a rule chose as their chiefs men of mature age (in 11/633 ‘All was a little over
thirty) and showed no inclination to legitimism. The Shi‘ites, by inventing or interpreting in the light of
their beliefs certain words said to have used by Muhammad concerning ‘Alf (see Wensinck, Handbook,
s.v. ‘Ali), have always maintained that the Prophet intended to transmit the succession to his son-in-law
and cousin, but it is certain, in any case, that in his last illness he did not express this desire.
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Refions with ‘Umar,

Amrding to the Muslim authors, ‘AlT was a valued counsellor of the caliphs who preceded him; but
altkmgh it is probable that he was asked for advice on legal matters in view of his excellent knowledge
of @Kur'an and the sunna, it is doubtful whether his advice was accepted by ‘Umar on political
quemns. In regard to the famous diwan, at least, ‘Al held a view entirely opposed to that of the caliph,
formbeing questioned on this subject by ‘Umar he recommended the distribution of the entire
revame without holding anything in reserve (al-Baladhurt, ap. Caetant, Annali, A.H. 40, § 275). During
theBetime of ‘Urhar (and of ‘Uthman), ‘Alf held no office, either military or political, except the
liemmnancy of Medina during ‘Umar's journey to Palestine and Syria (al-Tabarf, i, 2404, 2522); for this
ream he alone was absent from the meeting at Djabiya [g.0.] at which the military commanders and
leadizg personages convoked by ‘Umar gave approval to measures of the greatest importance on the
regiation of the conquests and the diwan. Further evidence of ‘All's lack of complete agreement with
thegolicies of Abl Bakr and ‘Umar is contained in the received tradition relating to the shird [see
‘utheiin B. ‘affan], according to which ‘Alf, on being asked by ‘Abd al-Rahman b. ‘Awf whether he
engeed himself to follow, together with the Kur’an and the sunna, the work (fi'l, sira) of the preceding
calglis, gave an evasive answer. » L

-

TheOpposition to ‘Uthman.

Daring the caliphate of ‘Uthman, ‘Alf, with other Companions (notably Talha and al-Zubayr),
freqently accused him of deviating from the Kur’an and the sunna of Muhammad, particularly in the
appiration of the hudiid [see aL-hurmuzan]. ‘Alf insisted upon the duty of applying the divine Law; he
wasamong those who demanded that the legal punishment for drinking should be inflicted on
al-Walid b. ‘Ukba, viceroy of Kiifa, and in some accounts is said to have carried out the whipping with
hisewn hand. With ‘Abd al-Rahman b. ‘Awf he reproached ‘Uthman with introducing bida‘, such as
making four rak‘as at ‘Arafit and Mina in place of two (cf. Wensinck, Handbook, s.v. ‘Ali). But on
polmical questions also he ranged himself with ‘Uthman's opponents and was recognized by them as
their chief, or one of their chiefs, at least morally. E.g. (1) when Aba Dharr al-Ghifart [g.0.], who
preached against the misdeeds of the powerful, was exiled from Medina, ‘Alf with his sons went to
salwe him on his departure in spite of ‘Uthman's prohibition, and provoked thereby a violent dispute
with ‘Uthman. (2) When the rebels who came from Egypt to Medina opened negotiations with
Uthmin, ‘Alf was their intermediary, or one of their intermediaries (see e.g. al-Tabari, i, 2969). (3)
When they returned 3825} later on to Medina and besieged "the House," they asked ‘Alf to put himself
dt their head (idem, i, 2965); although he refused, nevertheless by his attitude he ericouraged the rebels
during the siege, and there are reasons for suspecting him«t6 haV& been in agreement with them in
demanding the caliph's abdication, at the same #tme that any participation by him in the bloody
conclusion of the conflict is to be excluded. (4) After his election as caliph, his partisans included those
persons who are known to have been hostile to the government on economic questions, such as
al-Ashtar [¢.v.], Ibn al-Kawwa’, Sa‘sa‘a and others (al-Mas‘adi, iv, 261; al-Tabari, i, 2916, 2908, etc.).
His own programme in face of the various financial demands put forward by the mukatila (division of
the surplus of the revenues, distribution of the domanial lands, etc.) is not known. It is recorded only
that on becoming caliph he distributed the entire sums which he found in the bayt al-mal of Medina,
Basra and Kifa, and the whole of the provisions collected in the bayt al-ta‘am (cf. also Annali, 40 A.H.,
§§ 276-80), an action which is to be regarded not simply as a demagogic gesture but as the consequence
of the view that he had previously expressed to ‘Umar. He is said also to have wished to distribute the
Sawid (i.e. the domanial lands in al-‘Irak), but to have refrained through fear of legal disputes

(al-Baladhurt, Futih, 265 £).
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Apart from this, there is no statement which authorizes us to regard him as an extremist; on the
contrary, he was hostile to the Saba’ivya, the followers of ‘Abd Allah b. Saba’ [¢.2.], and when they
exalted him beyond measure he rid himself of them; he tried to cut himself loose from the nuffar, the
besiegers of "the House" (of ‘Uthman) and their adherents, as soon as circumstances allowed him to do
so (al-Tabari, 1, 3163-3, 3182). By his extreme attachment to Islam ‘Al was driven to attach an
absolute superiority in merit to priority of conversion and to services renclered to Islam in its early
days, over other claims such as nobility of birth and political or administrative ability. In his conflict
with the government he continually appealed to the duty of applying the Kur’an and following the
sunna of the Prophet, which in his view were being neglected. Whether by this policy, or because,
aiming to defend the right of the Hashimid house to the caliphate, he was bound to oppose the
principle which extended this right to the whole of Muhammad's tribe, he set the Kuraysh against him,
although himself of Kuraysh; in return he had the support of most of the Ansar, of the other
non-Kurayshite Arabs who had been amongst the Old Believers, of the mukitila in the provinces, and
the depressed classes in general (Aghant, xi, 31). -

Election of ‘Ali and early measures.

When ‘Uthman was killed the Umayyads fled from Medina and the opposition remaified masters of
the situation. Since ‘Ali was the person for whom they had most respect, he was invited to succeed to
the caliphate. The traditions on the manner and circumstances of his election (the most commonly
accepted date is 18 Dhu 'l-Hidjdja 35/17 June 656) are contradictory in regard to his willingness to
accept it. His partisans on the other hand were ready to employ violence against those who refused to
recognize him (including Talha and al-Zubayr); nevertheless there were some who would not yield and
who left Medina, e.g. ‘Abd Allah b. ‘Umar, Sa‘d b. Abt Wakkas, al-Mughira b. Shu‘ba, Muhammad b.
Maslama al-Ansari, Usama b. Zayd. {1383.) Mu‘awiya was therefore able to maintain that the election
was invalid because made by a minority; to this ‘Alf replied that the election of the caliph was a right of
those persons (Ansar, Muhadjirtn, or Badr-combatants) who were present in Medina at the relevant
time. What is certain is that ‘Alf allowed himself to be nominated also by the rebels who had ‘Uthman's
blood on their hands. This was an error, in that it exposed him to accusations of complicity in their
crime, although some traditions represent him as vainly endeavouring to rid himself of the most
factious of his partisans. In spite of counsels by Ibn ‘Abbas to go slowly, ‘Alf at once took some of the
measures demanded by the opposition from ‘Uthman: he removed the governors appointed by the
latter and wherever possible replaced them by governors of his own party, and satisfied the populace
hy distributions of money, made with a laudable equity. The report of ‘Uthman's murder and of ‘Alt's
protection of those guilty of it had in the meantime provoked.stggng reactions in Mecca, Syria and
Egypt. Mu‘awiya, governor of Syria and cousin of ‘UthmaT, accused ‘Al of complicity with the
murderers and refused to pay homage to him. ‘ATt hastily collected troops to force him to obedience,
but another serious rebellion compelled him to delay action in Syria, while Mu‘awiya for his part
maintained a prudent waiting policy.

Rebellion of ‘A’isha, Talha and al-Zubayr.

Although ‘A’isha had supported the opposition against ‘Uthman, she had gone on pilgrimage to
Mecca during the siege of "the House". On her way back she learned of the events in Medina, and in
consternation, especially at the news of ‘Alf's election, returned to Mecca and engaged in active
propaganda against the new caliph. Four months later she was joined by Talha and al-Zubayr, and
shortly afterwards ‘All learned that all three, with several hundred troops, were marching to al-‘Irak by
sidetracks. He immediately set out in pursuit, but could not overtake them. The rebels expected to find
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in aHrak the forces and the resources which they needed. ‘Al was absolutely compelled to prevent
thergrom seizing this province, since Syria obeyed only Mu‘awiya, Egypt was in anarchy, and the loss
of arak would have involved also the loss of the eastern provinces dependent on it.

Trthree insurgents proclaimed that the Audiid must be re-established for all alike, and that a
"refam" {is/ah) must be put into effect {(al-Tabart, i, 3093, 3131, 3132). Since these influential leaders
werem part responsible for the fate of ‘Uthman, the reasons for their rising to demand vengeance for
his zerder, and the meaning which they attached to isl@k, are obscure. Social and economic motives,
inspeed by fear of the possible influence of the extremists on ‘Alf, seem to provide a more convincing
exphmation than personal feelings for their action, and especially for the effect which it produced. The
modezates amongst those opposed to ‘Uthman had no doubt desired a change of policy, but not one so
radsd as that now foreshadowed.

Wiile the insurgents occupied Basra, and there massacred many of the nuffar, ‘Alf sent his supporters
to Kita to invite its population to take his part, and when he had collected an adequate force he
marfted towards Basra. Since both parties aimed at a peaceful settlement of the dispute, an agreement
wasmgotiated, according to which ‘Al should disengage himself from the nuffar (while guaranteeing
themrfives), but this was not the conclusion of the affair which the extremists of his party meant to [1 385
reack A brawl provoked by them developed into a battle, which became famous in Muslim annals as
the "Battle of the Camel" (15 Djumada II 36/9 Dec. 656) [see aL-djamal], and in which Talha and
al-Zabayr lost their lives, while ‘A’isha was peremptorily ordered by ‘Al to return to Medina under

€SCOEL

Conflict with Mu‘awiya.

Fafowing on this success, ‘Al had hopes of regaining the allegiance of the governor of Syria by
opemng negotiations with him, but in vain. Mu‘awiya demanded the surrender of the murderers of
‘Utnan in virtue of a verse of the Kur’an (xvii, 32/35) which forbids the slaying of any person save for
justeause (i@ bi 'l-hakk), at the same time according the right of vengeance in the case of anyone slain
unjestly (mazlam®) to his walf, i.e. his near relative. Mu‘awiya maintained that ‘Uthman had been killed
unjistly; consequently, he proposed to exercise the right accorded by God. In the meantime, he would
hold to his refusal to pay homage to ‘All. The sources pass vaguely over the thesis maintained by ‘Alf in
rejecting Mu‘awiya's demand, except for the explicit statement in the Wak‘at Siffin of Nasr b. Muzahim
al-MinkarT (570): since ‘Uthman was killed by the people, who were outraged by his arbitrary actions,
the murderers should not be liable to the lex talionis. In reality the struggle had much deeper causes;
what was at issue was the pre-eminence of Syria or of al-Irak, and probably also two different
conceptions of the policy to be followed in the government.of @M uslim State. :

‘Al, finding that Mu‘é;viya was not to be won-ever, passed to the offensive; the two armies, each
some tens of thousands strong, faced one another on the plain of Siffin [¢.0.]. After some skirmishing,
interrupted by a truce in Muharram 37/June-July 657 and some parleys, battle was joined; there was a
week of combats between horsemen and foot-soldiers, folowed by a violent conflict (the "night of
clamour", laylat al-harir, 10 Safar 37/28 July 657). Mu‘awiya's star seemed to be sinking, when ‘Amr b.
al-‘As advised him to have his soldiers hoist copies of the Kur'an on their lances. This gesture, famous
in Muslim history, did not imply surrender; by this means Mu‘awiya invited the combatants to resolve
the question by consultation of the Kur'an. Weary of fighting—the number of the killed is swollen in
the sources to 70,000 or even more—the two armies laid down their arms. ‘Alf was forced by his
partisans to submit the difference to arbitration, as proposed by Mu‘awiya, and further to choose the
arbitrator for his side from among the "neutrals"” So sure were his followers that they were in the right!
In these decisions the kurra’ [¢.v.], of whom many were in his army (though they were represented in
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Mu‘awiya's army also), played a large part.

Appointment and task of the arbitrators (tahkim).

A convention was drawn up at Siffin itself (Safar 37/657), by the terms of which the two arbitrators,
Abt Masa al-Ash‘ari [g.z.] for ‘Al and ‘Amr b. al-‘As [g.¢.] for Mu‘awiya, would announce their
decision at a place halfway between Syria and al-‘Irak in the presence of witnesses chosen by
themselves; the date fixed for the meeting was Ramadan, but the arbitrators might advance it or
postpone it until the end of the year 37. In the two versions of the convention which have come down
to us the points to be examined by the arbitrators are not defined; all that is said is that they were to
consult the Kur’an "from the first to the last sira" and, in default of clear indications in the sacred
Book, the sunna of the Prophet, excluding what [1 384a might give rise to divergences. L. Veccia Vaglieri
(see the art. cited in the Bibliography) has shown that their task was to determine whether the acts of
which ‘Uthman was accused were or were not ahdath, arbitrary actions at odds with the divine Law. If
the caliph were guilty, his murder could be regarded as an act of justice; but if he had.committed no
errors, the conclusion must be that he had been killed unjustly (mazlima"), and in consequence
Mu‘awiya was justified in claiming the right of vengeance. But this was not all, for a decision in favour
of Mu‘awiya would inevitably involve, for ‘Ali, the loss of the caliphate. -

Protests against the arbitration.

While awaiting the verdict, the armies returned to their bases. But already at Siffin certain
individuals had protested against recourse to arbitration with the cry & hukm? illa li'llah, literally "No
decision save God's". The phrase implied that it was absolutely improper to apply to men for a
decision since, for the case in dispute, there existed a divine ordinance in the Kur’anic verse xlix, 8/9:
"If two parties of the Believers fight with one another, make peace between them, but if one rebels (baghat) against the
other, then fight against that one which rebels (allati tabgh), until it returns to obedience to God ...". In fighting
against his opponents ‘Alf had appealed to this verse, since in his view the "rebellious party” had been,
firstly, that of ‘A’isha, Talha and al-Zubayr, and now that of Mu‘awiya. The dissidents maintained,
very logically, that it was his duty to continue to fight against Mu‘awiya, as no new fact had intervened
to alter the situation. '

During the return to Kafa, those had first raised the cry @ hukm? ilia i'llah (hence called al-muhakkima
al-il3) persuaded many other partisans of ‘All that the arbitration was a sin against God, by substituting
the judgment of men for His prescription. A group of some thousands proclaimed their repentance and
stopped at Hariira’, near Kiafa (whence their name of Hardrites [¢.2.]). The caliph,’on a personal visit
to their camp, succeeded in reconciling the dissidents, all or.in"@, evidently by making concessions to
them. After his return to Kafa, however, he denjed from the minbar the reports which asserted his
intention of infringing the convention of Siffin. When it was learned that he had sent Aba Misa to the
meeting with ‘Amr, a group of dissidents, 3,000 or 4,000, secretly left Kifa, and some hundreds more
left Basra. The rallying-point chosen by these dissidents, called Khawiridj (Kharidjites [¢.2.]), was
al-Nahrawin, on the canal of the same deriving from the Tigris.

The arbitration (hukiima).

Mu‘awiya, with his escort, was the first to arrive at the meeting-place of the arbitrators (Ramadan
37/Feb. 658). ‘Alf, excusing himself on the ground of the troubles caused by the dissidents, did no
more than send Abii Misa with the escort and his cousin Ibn ‘Abbas as his representative. The sources
give vague or contradictory statements on the place and date of the meeting, some placing it at Dimat
al-Djandal (now al-Djof), approximately halfway between Syria and al-Trak, as stipulated in the
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comntion, others at Adhruh, between Ma‘an and Petra. There are many grounds (see the art. cited
abae) for believing that a first meeting in the presence of six persons only was held at Dimat
al-fandal, and a second meeting (see below) at Adhruh in Sha‘ban 38. At the former, the arbitrators
muhave reached an agreement on the result of their investigations, and this result was that ‘Uthman
hadmmmitted no breach of {1 384bj his trust, since only on this ground can the later events be explained.
A mssage in Wak'at Siffin (618 ) explains why their verdict is known to us only indirectly: as a measure
of gecaution, "the two men agreed at Diimat al-Djandal to say nothing". But though the verdict was
notromulgated, it is certain that it became known to both parties; the Syrians, perhaps in the
entmsiasm of theé moment, took the bay‘a to Mu‘awiya (Dhu 'l-Ka‘da 37/April 658: al-Tabari, ii, 199),
whie ‘Alf publicly protested against both arbitrators, proclaimed that their sentence was contrary to
theRur‘an and the sunna, and that he was therefore under no obligation to submit to it. Thereupon he
assmbled his forces and set out to engage Mu‘dawiya in battle again. On reaching al-Anbar, he turned
asie towards al-Nahrawan, in the conviction that it was necessary first of all to destroy this centre of

insgence. Mu‘awiya, in the same month in which ‘All was engaged with the Kharidjites, took
posmession of Egypt (Safar 38). -

-

Ba#le al-Nahrawan. , -

‘M first tried to re-enlist the Kharidjites in his forces by a declaration that he would take the field
agam against Mu‘awiya, but without effect. The dissidents demanded that he should confess himself
gudy of an act of impiety (kufr), which he indignantly refused to do. After promising the aman to those
wha should submit—and there were some—he attacked the rebels (9 Safar 38/17 July 658). It was a
masacre rather than a battle, and it seems that ‘AlT was the first to regret it. This action, condemned
by contemporary opinion,—for many sincere believers, of well-known piety, had fallen on the
fiekk—had very grievous consequences for him; the defections, which had already begun, increased,
and he was forced to return to Kiifa and to give up the campaign against Mu‘awiya.

Canference of Adhruh.

The situation was completely changed after these events. Henceforward the opposing parties were no
longer a caliph and a rebel governor, but two rivals for the supreme office in the State. While
Mu'awiya had gained ground, ‘Alf was struggling in a morass of difficulties: he had been disqualified in
the eyes of the Muslim community by the verdict of the arbitrators, and he had lost marly of his
supporters by his refusal to submit to their decision after consenting to the tahkim by the massacre of the
Kharidjites, and in general by his vacillating policy. This was the position when the arbitrators and
many eminent persons (with the exclusion of ‘Alr and alsogitw seem, of his representatives) miet at
Adhruh in Sha‘ban 38/January 659. In this corference the meetings attended only by the arbitrators
and certain personages must be distinguished from the final plenary session. In the former the verdict
of the arbitrators was promulgated (several sources assert that Aba Muasa recognized that ‘Uthman had
been killed unjustly), and the selection of a new caliph was discussed. The information given in the
sources is rather discordant, except as regards the final scene. It can be gathered that ‘Amr maintained
the cause of Mu‘awiya against Aba Musa's preference for ‘Abd Allah b. ‘Umar, who for is part refused
to stand for election in default of unanimity; Aba Misa then proposed, and ‘Amr agreed, to declare
both ‘Alf and Mu‘awiya deposed and to remit the choice to a committee. In the public discourses that
followed, Abta Musa observed this agreement, possibly adding some counsels in which he alluded to his
preference for the son of ‘Umar; ‘Amr in his [1385] turn declared ‘Alf deposed and confirmed Mu‘awiya.
Several modern historians have adjudged this scene entirely improbable, but this negative attitude
towards traditions which are nevertheless explicit and fairly concordant on this point is due to an
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inadequate appreciation of the preceding events explained above. In the light of these the final scene at
Adhruh can readily be accepted. The unexpected declaration of ‘Amr seems to have been a strictly
personal proposal on his part, which, as a man charged with a grave responsibility, he believed himself
entitled, if not in duty bound, to advance. But this declaration, which obviously contravened the
agreement previously reached (since Abl Misa reacted to it with indignation), was generally judged in
later times as a treacherous trick, and was certainly a disloyal act. It is worthy of notice that even in the
plenary assembly no voice was raised on behalf of ‘All; the clash which followed ‘Amr's declaration was
a reaction against the Umayyads, not in favour of ‘All. In any case the conference had entirely negative
results, for the participants separated without taking any decision on the caliphate.

Last years, death and burial of ‘Al1.

‘AlT continued to be regarded as caliph by his partisans, though their numbers were daily
diminishing, and Mu‘awiya by his. In 39/639 the situation was still uncertain. ‘All, confined to Kifa,
remained passive even when Mu‘awiya made small expeditions into the heart of al-Irak and of Arabia.
In Khurisan and the East Arab rule was thrown off [see ‘abd AL-rahman B. saMURA], but a rising in
Fars was skilfully put down by Ziyad b. Abthi [g.0.], as governor for ‘Alf. In 40/660 ‘Ali enjoyed no
authority in the two Holy Cities, and could not stop an attack by Mu‘awiya on al-Ya_mg;l. Finally, a
Kharidjite, ‘Abd al-Rahman b. Muldjam al-Muradi [see 188 muldjam], in revenge for the men slain at
al-Nahrawan, struck ‘Alf with a poisoned sword before the door of the mosque of Kifa. He died about
two days later, being then 62 or 63 years of age. A questionable tradition asserts that Ibn Muldjam was
only one of a group of fanatics who plotted to rid Islam of the three persons regarded as responsible for
the civil war, and that Mu‘awiya and ‘Amr were to have been assassinated at the same time.

‘Alf's burial place was kept secret, evidently for fear lest his body should be exhumed and profaned. It
was not until the time of Haran al-Rashid that it was announced that his tomb had been identified at a
spot some miles from Kiifa, where a sanctuary subsequently arose; a town, al-Nadjaf [g.v.], grew up
there, surrounded by an immense cemetery, due to the aspiration of pious Shi‘ites to be buried in the
vicinity of their Imams.

Personal details.

In person, ‘Ali is represented as bald, affected by ophthalmia, stout, short-legged and ,
broad-shouldered, with a hairy body and a long white beard covering his chest. In manner he was
rough and brusque, apt to give offence and unsociable. He had two nicknames: Haydara, "lion", and
Abu Turab, "dustman”,a name probably given to him contemp tuously by his enenties, but which was
afterwards interpreted as an honorific by invented episodes{se€'Noldeke in <DMG, 1898, 30). He had
fourteen sons and nineteen daughters by nine wives and several concubines; of his sons, only three,
al-Hasan, al-Husayn, and Muhammad b. al-Hanafiyya, played a historical role, and five in all left
descendants. He was reputed to have a profound knowledge of the Kur’an, of which he was one of the
best "readers" 11 383b] (Suyaitt, [tkan (Sprenger), 169, 171; the statement that he compiled a recension is to
be rejected: Gesch. des Qor., ii, 8-11). Many political discourses, sermons, letters and wise sayings (hikam)
have been ascribed to him; these can be read in Nahd] al-Balagha, a collection of the 5th/11th century,
which includes here and there old historical texts and passages of adab [see aL-sharif aL-radi]. On the
diwan (in which some poems are perhaps authentic) and the prose works attributed to him, see
Brockelmann, i, 43 f., S I, 73 f. His gifts as an orator were doubtless remarkable, but the same cannot
be said of his poetic art (H. Lammens, 4 propos de ‘Al tbn Abi Talib, Ftudes sur le siecle des Omayyades, 1930,
1-11).
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Persmality.

Tapersonality of ‘Alf is difficult to clefine, since the historian finds no sure guide either in his

actiss or his discourses, or in the data supplied by the sources. His own will was paralysed or modified
by eants and the constraint of his partisans. His discourses are obscure in form, and it is not easy to
distmruish the genuine from the forged. Since the conflicts in which he was involved were perpetuated
for mturies, the sources are sometimes tendentious, and, though less idealizing or hostile than has
beezasserted, more often reticent. The hostile judgment of Lammens (especially in Fafima and Mo‘awia
[), mmetimes obtained by forcing the texts, is to be rejected. The milder presentation of Caetani
whig, while exposing the weaknesses of ‘All, gives due weight to the pressure of circumstances upon
him=mains vague in its general lines. Neither Lammens nor Caetani has brought out the religiosity
of ‘%and its reflections in his policy. There is an abundance of notices on his austerity, his rigorous
obsewance of religious rites, his detachment from worldly goods, his scruples in regard to booty and
reta&tion; and there is no reason to suppose all these details invented or exaggerated, since all his
actims were dominated by this religious spirit. Without attempting to decide whether his devotion to
Islamwas always wholly unmixed with other motives, this aspect of his personality cannot be
dismegarded for the understanding that it affords of his psychology. He engaged in warfare against

"ermeg" Muslims as a matter of duty, in order "to sustain the Faith and to make the rlgh(way (al-huda)
trimmphant" (al-Baladhuri in Caet., 40 A.H., § 235, 4, etc.). After his victory at "the Camel", he tried to
relee the distresses of the vanquished by preventing the enslavement of their women and children, in
facesf the protests of a group of his partisans; when battles ended, he showed his grief, wept for the - _.
dead, and even prayed over his enemies. Even the apparent ambiguity of his attitude towards the B
Harirites can be explained by his fear of disobeying God; though persuaded by them that the -
arberation was a sin, he recognized also that to infringe the convention of Siffin was equally a sin, and .
in @& painful dilemma chose to allow the arbitration to proceed. Obedience to the divine Law was the
keymote of his conduct, but his ideas were governed by an excessive rigorism, and it was perhaps for
thisreason that his enemies described him as mahdid, "narrow-minded". Imprisoned in his strict
comormism, he could not adapt himself to the necessities of a situation which was very different from
thatof Muhammad's time; thus he lacked that political flexibility which was, on the other hand, one of
the pre-eminent qualities of Mu‘awiya. His programme, rather than uncertain, was utopian; (i 386a]
probably he himself discovered the impossibility of realizing it when the power came into his hands,
andthis may have contributed, along with the external events, to his discouragement in his last years.
Caetani observed that the half-divine aureole which soon encircled the figure of ‘Alt was derived not
only from his relationship with the Prophet, but also from the personal impression which he left on his
contemporaries; but he did not indicate the qualities which gayg rise to the legend=If it is recogmzed

that his was a profoundly religious spirit, and that he suppﬁrfe%'y his authority a programme of social
and economic reforms, at the same time placingthem on a religious basis, this question also may find

its solution. [For Shr'ite doctrines and legends concerning ‘Alf see shi‘a.]
- (L. Veccia Vaglieri)

The basic historical sources, with many additional texts adab, hadith and other works, are translated
or summarized in Caetani, Annali (of which vols. ix and x (1926) are devoted to the caliphate of ‘Ali).
Further materials in Nasr b. Muzahim al-Minkari, Wak‘at Siffin, ed. ‘Abd al-Salam Muhammad
Haran, Cairo 1365 (the lith. ed. Tehran 1301 and abridged ed. Bayrtt 1340 are much inferior), and
Muhibb al-Din al-Tabari, al-Riyad an-Nadira fi Manakib al-‘Ashara, Cairo 1327, i1, 153-249. Studies: A.
Miiller, Der [slam in Morgen- und Abendland, Berlin 1885, i, 308-34

J. Wellhausen, Die religivs-politischen Oppositionsparteien, Berlin 1901 (4. K. G. W. Gattingen)

id. Arabische Reich, Berlin 1902, 25-71
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id. Skizzen u. Vorarbeiten, vi, Berlin 1899, 113-146

H. Lammens, Etudes sur le Regne du calife omaiyade Mo‘awia 7, Paris 1908, index

id. Adhroh in EN

G. Levi della Vida, /I Califfato di ‘Ali secondo 1l Kitab Ansab al-Asraf di al-Baladuri, RSO, 1913, 427-507
W. Sarasin, Das Buld Alis bei den Historikern der Sunna, Basel 1907

F. Buhl, Siffin in £/

idem, ‘Al som Praetendent og Kalif, Copenhagen 1921

F. Gabrieli, Sulle origini del movimento Hangita, Rend. Lin., 1941, fasc. vi, 110-7

L. Veccia Vaglieri, 1l conflitto ‘Ali-Mu'‘Gunya e la secessione khangita riesaminati alla luce di_fonti ibadite,
AIUON 1952, 1-94

id. Traduzione di passt riguardani il conflitto ‘Al Mu‘awiya e la successione khangua, AIUON, 1953, 1-98
Muh. Kafafi, The Rise of Kharyjism according to Abu Sa‘td Muhammad ... al-Qalhati, in B. Fac. Ar., xiv, 1952,
29-48

Taha Husayn, al-Fitna al-Rubra, vol, ii, ‘Ali, Cairo 1954 (contains some suggestive ideas).

© 2001 Koninklijke Brill NV, Leiden, The Netherlands

v



Extract from the Encyclopaedia of Islam CD-ROM Ldition v. 1.1

SHI'A

, in the broad sense, refers to the movement upholding a privileged position of the Family of the
Prophet (ahl al-bayt [¢.v.]) in the political and religious leadership of the Muslim Community. The name
is derived from shi‘at ‘443, i.e. the party or partisans of ‘Ali, which was first used in the inter-Muslim war
during ‘All's caliphate distinguishing them from the shi‘at ‘Uthman, the partisans of the murdered caliph
‘Uthman opposed to ‘All. The present article will deal with the origins and early development of the
Shi‘a until the emergence of the major sectarian branches. For these, see the individual articles on
Ithna ‘ashariyya, Isma‘iliyya, Zaydiyya, etc. '

In the lifetime of Muhammad, his close kin enjoyed a raised religious status of purity recognised by
the Kur'an. As his kin (dhawu ‘I-kurba), there were counted the descendants of his great-grandfather
Hashim and, to some extent, the descendants of Hashim's brother al-Muttalib. They were, like the
Prophet himself, not allowed to receive or to handle alms (zakat) as these were considered unclean. In
compensation for this exclusion they were entitled to receive a portion of the khums, the fifth of war
booty reserved to the Prophet, and of the fay’ [¢.v.], property which fell to the Muslimswithout war
effort. After Muhammad's death, the establishment of the caliphate by Abt Bakr on the basis of a
privileged position for the tribe of Kuraysh as a whole, and the confiscation of Muhammads property,
deprived the Prophet's Family of the special status, as they were disinherited and lost their title to their
Kur’anic share of the kaums and fzy’. The Bani Hashim vainly protested against these developments by
refusing to pledge allegiance to Abt Bakr for six months. The disestablishment of the Family of the
Prophet after his death was the ultimate motive for the rise of the Shra.

As leader of the Banti Hashim was first generally recognised Muhammad's cousin ‘Alf because of his
close association with the Prophet, his marriage to Muhammad's daughter Fatima and his early merits
in Islam. Early ShiT support, however, was not restricted to him and his descendants. Throughout the
Umayyad age there was broad awareness that the Prophet's Family comprised all of the Bana Hashim,
as is evident, for instance, in the poetry of al-Kumayt entitled Hashimiyyat. There were, however,
preferences, partly on a local basis, for some particular branch of the Family. In Basra, descendants of
al-Harith b. ‘Abd al-Muttalib b. Hashim occasionally enjoyed support as kin of the Prophet since they
were settled there. In Kafa, where ‘Alf resided during his reign, his descendants were most often
preferred to others. Support of descendants of al-‘Abbas and of ‘Ali's brother Dja‘far should not be
seen as an illegitimate deviation from early Shi'T backing of the ‘Alids. ,

A popular movement in favour of ‘Alf first emerged in Kiifa under the governorship of al-Walid b.
‘Ukba during the first half of ‘Uthman's caliphate. Its spokesmen, many of them Kur’an readers (kurma’
[¢.2]), later appear as leaders of the shi‘at ‘A% under the latter's caliphate and, if they survived, after his
assassination. They were calling for the removal of ‘Uthman-from the leadership and for allegiance to
‘All. One of them, [Ix 4205) Malik b. al-Harith al-Ashtar [¢.2.], became the leader of the Kafan revolt
which overthrew ‘Uthman's governor Sa‘id b. al-‘As [¢.2.] and installed Aba Miisa al-Ash‘arT [¢.2.] in
his place. He also led the Kiifan rebel group which joined the groups from Egypt and Basra converging
on Medina to press for the resignation of ‘Uthman. Although he and the Kiifans did not join in the
siege of the caliph's palace carried out by the Egyptians, he played a major part in securing the
succession of ‘Alf to power against the rival candidacy of Talha [g.0.] and subsequently in rousing
Kifan support for ‘Alf against ‘A’isha, Talha, and al-Zubayr in the Battle of the Gamel, in spite of the
neutralist stand of the governor Abt Misa al-Ash‘ari. ,

‘AlT's reign bore from the outset the character of a counter-caliphate. He was heralded by his
supporters and officials as the most excellent of Muslims after the Prophet, and was acclaimed in
poetry and eulogies as the wayi, the legatee, of Muhammad. Such claims, which put the legitimacy of
the caliphate of his predecessors in question, lent the conflict between him and his opponents a
religious dimension apart from the political one. Already in the Battle of the Camel, ‘Alr's opponents
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. époke of a "religion of ‘Alf (din ‘4i)", a notion deeply resented by the Prophet's cousin, who insisted that

he represented the religion of Muhammad.

‘All's own attitude to the legitimacy of his predecessors' reign, as expressed in his speeches and letters,
was complex. He praised Aba Bakr's and ‘Umar's conduct in office highly and reprimanded any of his
followers who depreciated them. He severely criticised ‘Uthman for misgovernment and arbitrary
innovations. Holding that ‘Uthman had provoked the rebellion against himself, he refused to condemn
the rebels, while not expressly condoning the murder of the caliph and distancing himself from any
personal involvement in the rebellion. He asserted that he personally had a better right to the
succession of Muhammad than any other Companion, on the basis of his close kinship and association
with him as well as his outstanding merits in the cause of Islam. The Community of the Faithful as a
whole deserved blame for having turned away from him after the death of Muhammad. It was ‘Al
who first gave the hadith of Ghadir Khumm [g¢.v.] publicity by inviting those Companions who had
heard the Prophet's statements there to testify on the square in front of the mosque of Kafa. These
statements have traditionally been understood by the Shi‘a as an implicit appointment of ‘Alf to the
succession in the leadership of the Community. ‘Al made plain that he considered the Family of the
Prophet to be entitled to the leadership of the Community as long as there remained a sipgle one of
them who recited the Kur’an, knew the sunna and adhered to the true faith. v

The most basic distinguishing beliefs of the Shi‘a thus go back to ‘Alf, who must to this extent be’
considered its founder and first teacher. This fact has been largely unpalatable to Sunni historiography,
which therefore created and propagated as the founder of the Shi‘a the figure of ‘Abd Allah b. Saba’
[g-v.], the malicious Yemenite Jew who first stirred up the rebellion against ‘Uthman and invented the
doctrine of ‘Alf being the legatee of Muhammad, ending up with extremist fiction denying the death of
‘Alf and deifying him. Only this latter aspect may well have had a historical foundation. Ibn Saba’
appears to have been active in al-Mad3a’in after ‘Alf’s death and to have propagated belief in his return
(ragf'a) and ultimate victory over his enemies. ‘

When ‘All was assassinated in 40/661, his parti- {rx 421a] sans in Kiifa were evidently convinced that
only a member of the Prophet's Family could legitimately succeed him. Although ‘Alf, probably
following the Prophet's precedent, refused to appoint a successor after having been mortally struck, his
eldest son al-Hasan [¢.v.], grandson of Muhammad, was immediately recognised without dissent. A few
months later, al-Hasan abdicated in favour of the Umayyad Mu‘awiya [g.0.] on the basis of a treaty
which stipulated a full amnesty and safety of life and property for the shi‘at ‘At and whicH denied
Mu'‘awiya the right to appoint a successor. According to some accounts, it provided for al-Hasan to
sticceed him, according'to others for election by a council (shird), evidently on the model of the
electoral council appointed by ‘Umar. Although the abdication %®used general disappointment and
some protest among the Shi‘a, it was not regarded as a renunciation by al-Hasan of his ultimate title to
the leadership, and he centinued to be recognised as the legxtlmate Imam. Al-Hasan died in 49/669 or
51/671, poisoned, it was widely suspected, by one of his wives at the instigation of Mu‘awiya. The
Shi‘a now turned to his younger brother al-Husayn [¢.2.]-and, disaffected by what they regarded as the
oppressive and vindictive nature of Mu‘awiva's rule, urged him to rise to restore the legitimate reign of
the Prophet's Family. Although by character more inclined to pursue the leadership actively than his
brother, al-Husayn declined to act as long as Mu‘awiya was reigning, evidently recognising the
continued validity of al-Hasan's agreement.

The ShiT riot in Kiifa in 51/671, for which Hudjr b. ‘Adi [¢.2.] and other leaders were executed, was
not an attempted revolution but an incident intentionally provoked by Mu‘awiya and his governor
Ziyad b. Abthi [¢.0.] with the aim of crushing latent opposition to the Umayyad rule. Mu‘awiya had, in
breach of the spirit, if not the letter, of his treaty with al-Hasan, ordered his governor of Kiifa,
al-Mughira b. Shu‘ba [¢.2.], to curse ‘Alf from the pulpit in the Friday prayers and to insist on the
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 presence of several ShiT leaders, among them Hudjr. Al-Mughira had done so, but failed, evidently
“against Mu‘awiya's intentions, to discipline those who protested against the cursing. Al-Mughira's
successor Ziyad took the occasion of pebbles being thrown at his deputy in protest against the cursing
to intervene, ordering the rounding-up of Hudjr and other Shif leaders. There was some fighting
between police and rioters in which no-one was killed. Hudjr eluded Ziyad for a time, finding refuge in
the quarters of various tribes. Eventually, he surrendered voluntarily on the promise of being sent to
Mu‘awiya. Ziyad drew up an accusation of armed rebellion against the Shi7 leaders and had it signed
by representatives of the Kiifan nobility. Mu‘awiya offered them pardon if they would renounce their
loyalty to ‘Ali and curse him. As they refused, he ordered the execution of Hudjr and five others. The
law of Islam and practice so far prevalent allowed only imprisonment and exile for insurrection. These
executions amounted to murder. The incident, rather than crushing the opposition, inflamed the sense
of outrage of the Kiifan Shi‘a.

After the death of Mu‘awiya and the succession of his son Yazid [¢.2.], the Kiifan Shi‘a and many of
the tribal leaders wrote letters to al-Husayn inviting him and offering him their backing. Al-Husayn
had, together with other members of the Islamic aristocracy, declined to pledge allegiance to Yazid
‘during Mu‘awiya's lifetime and, after his death, fled from Medina to the Sanctuary in Meeca in order
to avoid [IX 421b) being forced to do so. He sent his cousin Muslim b. ‘Akil [¢.2.] ahead of him to test the
ground in Kifa. On receiving at first a favourable report from Muslim, al-Husayn set out for Kifa.
Determined action by the governor ‘Ubayd Allah b. Ziyad, however, induced the Kiifan tribal leaders
to abandon their backing of the revolt. Muslim b. ‘Akil was killed, and al-Husayn soon faced a Kufan
army preventing him from proceeding or returning. He and over twenty members of the Prophet's a4/
al-bayt, brothers and sons of al-Husayn, sons of al-Hasan, and descendants of ‘Ali's brothers ‘Akxl and
Dja‘far, were massacred at Karbala’ on 10 Muharram 61/10 October 680.

The violent death of the Prophet's grandson at the hands of a Kiifan army, after the Kafans had first
invited him and then failed to stand up for him, had a profound effect on the Shi‘a. The passion
motive, the call for repentance and martyrdom, became permanent aspects of Shi‘i spirituality. In
immediate reaction, a movement of penitents (tawwabin),. calling for self-sacrifice and revenge for
al-Husayn, sprang up among the old partisans of ‘Alf led by Sulayman b. Surad al-KhuzaT. It gathered
strength after the death of the caliph Yazid as Kiifa came nominally under Zubayrid rule. In 65/684-5
some 4,000 volunteers left Kiifa, visited Karbala’ to weep and make vows on the grave of al Husayn,
and moved against an Umayyad army near ‘Ayn al-Warda. They were defeated, and the majonty,
including Sulayman b. Surad, were killed. )

As the old guard leaders of the Shi‘a were killed off, new forces came to the fore. After the death of
the caliph Yazid, al-Mukhtir b. ‘Ubayd al-Thakaff [¢.2.], nephew*3YAlT's governor of al-Mad#'in Sa‘d
b. Mas‘iid, sought the leadership of the Shi‘a in Kafa, promising to take revenge for the blood of
al-Husayn more effectively than his rival Sulayman b. Surad. When the latter was killed, most of the
Shi‘a turned to him, although some of the conservatives remained aloof from his movement.
Al-Mukhtar claimed to be acting on behalf of ‘Alr's non-Fatimid son Muhammad b. al-Hanafiyya
[¢.2.], whom he proclaimed the Imam and the Mahdr [g.2.], who would restore justice on earth. This
choice was natural after the death of al-Hasan and al-Husayn, since Muhammad b. al-Hanafiyya was
the only surviving son of ‘Alf closely associated with him during his reign. Ibn al-Hanafiyya gave
limited encouragement to al-Mukhtar, especially to his aim to seek revenge for al-Husayn, but declined
to assume personal leadership of the movement andto come to Kifa. Al-Mukhtar took possession of
Kifa by revolt in 66/685. Although he attempted to reconcile the defeated tribal chiefs, initially
restraining his followers from taking revenge on those involved in the killing of al-Husayn, conflict soon
arose as he accepted substantial numbers of non-Arab clients (mawali) into the ranks of his movement.
The tribal chiefs staged a revolt but were defeated. Now fully in control, the radical Shis took revenge
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/ for al-Husayn, seeking out and killing those most guilty in his death. Shortly afterwards, the Kifans

" defeated a Syrian army on the river Khazir, killing ‘Ubayd Allah b. Ziyad. Many of the tribal chiefs
and their supporters had found refuge in Basra, governed by Mus‘ab b. al-Zubayr [¢.0.], and agitated
for action against al-Mukhtar. The latter was killed as the Basrans took Kiifa in 67/687. Mus‘ab b.
al-Zubayr allowed the Kiifan nobles to massacre their opponents, and 6,000 to 8,000 of al-Mukhtar's
followers are said to have been killed.

The movement founded by al-Mukhtar survived, fix 4222 however, and spread, chiefly among the
lower classes, outside Kiifa also. It was commonly called that of the Kaysaniyya [g..], after the chief of
al-Mukhtar's bodyguard Abii ‘Amra Kaysan [¢.2.], and espoused a distinctly messianic Shi‘ism. The
name Saba’iyya also applied to it by early contemporaries evidently connects it with the earlier
messianic teaching of ‘Abd Allah b. Saba’ concerning ‘Alf in al-Mada’in. Muhammad b. al-Hanafiyya
continued to be recognised as the Imam and Mahdr until his death in 81/700. After his death, which
was denied by many, he was generally expected to return and to reign in glory. Other beliefs and
practices of the followers of al-Mukhtar also aroused hostility and scorn among conservative Shi‘Ts as
well as Sunnits. Al-Mukhtar had made predictions in rhymed prose like the pre-Islamic soothsayers,
and was widely called by his opponents a magician or false prophet although he did no#claim
prophethood. He instituted or allowed the public veneration of an empty chair, practiced especially by
some Yemenite tribes. The chair was said to be a relic from ‘Al and was compared to the Ark of the
Covenant of the Jews. The failure of some of al-Mukhtar's predictions to be realised is said to have
given rise to the doctrine of bada’ [4.v.], the possibility of a change of God's will. Upholding a radical
interpretation of ‘Alf's attitude towards the caliphs preceding him, the Kaysaniyya definitely rejected
their legitimacy.

The usurpation of the rights of the Family of the Prophet by the early caliphs was also at the core of
the ShiT teaching of ‘Abd Allah b. al-‘Abbas (d. 68/687-8) in Mecca. Ibn al-‘Abbas [¢.v.], cousin of ,
Muhammad and ‘Ali, had been drawn by the caliph ‘Umar close to himself and became initially ‘Alts . '~
most trusted associate during his reign, though there arose later disagreement between them. After :
‘Alf's death he backed al-Hasan's caliphate, urging him to resume his father's war against Mu‘awiya. ;
After al-Hasan's resignation he became the main spokesman for the rights of the a4l al-bayt. He =N
consistently countered the reports of Abi Bakr's daughter ‘A’isha which described her father as the : ‘
closest intimate of Muhammad, chosen as his successor by his appointment to lead the communal \
prayers during Muhammad's final illness. Contrary to her claim, the Prophet had not infisted on Aba Lo
Bakr leading the prayers when she pleaded for him to be excused. Rather, he had suggested that ~
‘Wmar should lead them. The latter declined, however, to take precedence before Abd Bakr. ‘Umar
had thwarted the mortally ill Muhammad's intention to dictate ¥¥estament as guidance for the faithful,
insisting that the Prophet was delirious and the Kur’an was sufficient guidance for them. Muhammad
had not died in ‘A’isha's arms, as she claimed, but leaning on ‘Alf's chest. Although critical of some
aspects of ‘Alf's conduct, Ibn al-‘Abbas made clear that the Banii Hashim, and he himself, were
canvinced of ‘Alf's legitimate right to the succession to Muhammad, of which he was deprived by Abi
Bakr with the backing of the majority of Kuraysh. Muhammad's kin had protested against Abi Bakr's
usurpation, first by burying the Prophet privately in his house, thus denying the caliph the occasion to
do the last honours for his predecessor. The election of Abii Bakr in the Hall of the Bana Sa‘ida, which
took place at the time of the preparation of Muhammad's burial, had later been described by ‘Umar in
public as a falta, a precipitate, arbitrary act, excusable only because God had bestowed success on it.
Abit Bakr had illegitimately denied the Bana Hashim their inheritance from the gx 4220] Prophet and
their Kur'anic share of war booty and fay’. ‘Umar had attempted to satisfy their just claim by offering
them partial restitution, but they had declined his overtures as being insufficient.

Ibn al-‘Abbas warned al-Husayn of the danger of his rising and did not back it. Jointly with
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N Muhammad b. al-Hanafiyya, however, he resisted the demands of the anti-‘Alid counter-caliph ‘Abd

" Allah b. al-Zubayr that they should pledge allegiance to him. Ibn al-Zubayr imprisoned them together,
and they were freed by a Kufan Shi'T cavalry troop sent by al-Mukhtar. Ibn al-Zubayr accused ‘Abd
Allah b. al “Abbas and his brother ‘Ubayd Allah of trying to "raise the banner of Abi Turab (sc. ‘Ali)
which God had lowered and of gathering the muddleheads from ‘Irak around themselves."

The descendants of Fatima were, after the massacre of Karbala’, for a generation eclipsed in the
leadership of the Shi‘a. Al-Husayn's only surviving son ‘Alf Zayn al-‘Abidin [4.2.] kept aloof from Shi
activity and attracted no substantial following. Al-Hasan's senior son al-Hasan also avoided
involvement with the Shi‘a. Only al-Husayn's grandson Muhammad b. ‘Al1, known as al-Bakir [g.2.],
after his father's death in 94/713-14 actively engaged in ShiT teaching, while refusing to be drawn into
revolutionary activity, and became the founder of systematic Shi‘T religious law. His teaching in
particular raised the religious rank and spiritual authority of the Imams who were endowed with a
divinely inspired knowledge. The Imam was described by him as muhaddath, "spoken.to" by the angel of
revelation. The term was taken from a variant reading of Kur’an, XXII, 52, "We have not sent before
you any Messenger of Prophet" adding "or muhaddath”, which was contained in the codex of ‘Abd Allah
b. al-‘Abbas and was interpreted as a form of revelation ranking below that reserved forprophets. The
Imam was not expected, however, to add in any way to the message and the law revealed by the
Prophet, but rather to preserve it in its integrity through his divinely-granted authority. The world was
in permanent need of such an Imam and could, in the absence of a prophet, never exist for a moment
without him. In a hostile environment, the Imam was protected by his and his followers' license and
obligation to practice lakiyya [¢g.v.], the precautionary concealment of their religious beliefs and practice.

Al-Bakir's legal and ritual teaching comprised most of the features which were later seen as
distinctive of ShiT law, such as the ay‘ala in the call to prayer [see adhan], the prohibition of the mash
‘ala’l-khuffayn [¢.v.] in the ritual ablution, and the permission of mut‘a [¢.v.], temporary marriage. The
latter permission (which was not upheld by Zaydt and Ismalt law) also reflects influence of the
doctrine of ‘Abd Allah b. al-‘Abbas, who taught that muf‘a had been practised in the time of
Muhammad and Aba Bakr and had been prohibited only by ‘Umar. Al-Bakir's quietist conduct
aroused little suspicion among the authorities, and he was widely respected as a traditionist among
Sunni scholars. Among the Shi‘a in Kifa, his prestige was widely recognised.

The activist Shi‘a who had backed al-Mukhtar went underground after his death. The )eadershlp in
Kiifa fell to Salama b. Budjayr of the Banti Musliya Madhhidj. His father Budjayr b. ‘Abd Allah had
been a close associate of Muhammad b. al-Hanafiyya and al-Mukhtir, and was executed by Mus* ab b. )
al-Zubayr. Salama became intimately attached to Muhammad b. al-Hanafiyya's sofi Abi Hashim, who "
took a more active part than his father in the organisation of a ] tightly-knit secret movement
spreading ShiT revolutlonary propaganda. After his father's death, Abt Hashim was recognised by the
movement as their Imam. After Abti Hashim's death in 98/718 there were rival claims among his
followers, that he had appointed as his successor either the ‘Abbasid Muhammad b. ‘Alf b. al-‘Abbas or
the Dja‘farid ‘Abd Allah b. Mu‘awiya b. ‘Abd Allah. Salama b. Budjayr is said to have recognised the
‘Abbasid, but he died shortly afterwards. Decisive was the arbitration of the disputeby Abt Riyzh
Maysara al-Nabbal, a maw/d of the Azd, in favour of Muhammad b. ‘Ali. The Bant Musliya and their
clients now backed the ‘Abbasid and, after him, his son Ibrahim. The movement had, still under Aba
Hashim, begun to spread to Khurasan, mainly through the missionary activity of Bukayr b. Mahan,
son of a client of the Bani Musliya. While in Kifa its appeal remained limited, it attracted a broad
following among Arab and Persian Muslims during the last decades of the Umayyad caliphate.

A few years after al-Bakir's death, his brother Zayd b. ‘AlT came to visit Kiifa in a dispute about a
debt. He was immediately surrounded by Shi‘ls who persuaded him to lead a rising. Initially, he
enjoyed broad backing, but his refusal to denounce Abi Bakr and ‘Umar as apostates and to condemn
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* their conduct, even though he upheld the prior title of ‘Alf to the succession to Muhammad, was taken
“ by many of the former supporters of al-Bakir and other radicals as a motive to withdraw. They now
generally recognised al-Bakir's son Dja‘far al-Sadik [¢.v.] as the legitimate Imam. Zayd's revolt failed
and he was killed in 122/740.

The schism during Zayd's revolt was decisive for the further development of the Shi‘a, giving rise to
its Imami and Zaydi branches. Dja‘far al-Sadik, who may be considered the founder of the Imamiyya,
closely followed and elaborated the teaching of his father. The teaching authority of the Imams was
further strengthened by the doctrine of their immunity from error and sin (‘isma [¢.v.]). The imamate
was based on a divinely-guaranteed explicit designation (nass [¢.2.]) of the Imam, and, after al-Hasan
and al-Husayn, was handed down from father to son among the descendants of the latter. Knowledge
of and obedience to the rightful Imam were incumbent upon every believer. By ignoring the explicit
nass of the Prophet for ‘Alf and by backing the caliphate of Abt Bakr and ‘Umar, the mass of the
Community had fallen into apostasy. The radical tendencies of the following of Dja‘far al-Sadik were
strengthened by their gradual absorption of the remnants of the Kaysaniyya and adoption of some of
their controversial doctrines like bada’ and radi’a and their messianic expectation of the Mahdi. This
expectation was blunted, however, by al-$adik's strict prohibition of his followers engaging in
revolutionary activity and his insistence that the rising of the legitimate Imam as the Ka'im or Mahdt
would occur only in the distant future. The nascent Imamiyya thus combined radical Shi’1 religious
dogma with political quietism.

The sectarian movement arising out of the supporters of Zayd's revolt, later known as the Zaydiyya,
was, by contrast, moderate in its ShiT doctrine and deviation from the religious views of Sunnism, but
politically militant. The imamate could be claimed only by someone prepared to rise with the sword
actively seeking the leadership, in addition to being qualified by religious knowledge. The first Imam
after al-Husayn was thus Zayd b. ‘Ali. Neither his more learned brother al-Bakir nor his father were
Imams. [x 4235) There was no need for an Imam at all times and, after ‘Alf, al-Hasan, and Husayn, no
designation of a successor, though recognition and support of a legitimate claimant was a religious
obligation. The Imam was not immune from error and sin and had no superior teaching competence;
rather, a collective religious authority of the Family of the Prophet was generally acknowledged. Since
the designation of ‘Ali as Muhammad's successor had been obscure (rass khafi), the Community, in
recognising Aba Bakr and “‘Umar as caliphs, had not fallen into a state of apostasy but at most into a
state of sin. Others held that their caliphate was justified since ‘Alf had recognised it. Messianic
tendencies were generally weak among the Zaydiyya.

.+ Zayd's son Yahya, who escaped to Khurisan after the collapse of his father's revolt, was tracked
down by the Umayyad authorities there and killed in 125/743. %8s murder strengthened thé hand of
the Shi‘a in Khurasan, ahd revenge for Zayd and Yahya became one of the slogans of the
rapidly-expanding revolutionary movement. The leader of the movement was now, after the death of
the ‘Abbasid Muhammad b. ‘Ali, his son Ibrahim. Its propaganda, however, was in favour of the reign
. of "the one agreed upon of the Family of Muhammad (al-ida min AlMuhammad), suggesting a broad
choice among the Bant Hashim.

As the imminent overthrow of the Umayyad caliphate became predictable, leading representatives of
the Bana Hashim met in a secret gathering at al-Abwa’, on the road to Mecca, to discuss the choice of
a common candidate for the reign. Present were especially Hasanids and ‘Abbasids, including Ibrahim
b. Muhammad. The senior Hasanid, ‘Abd Allah b. al-Hasan b. al-Hasan b. ‘Ali, promoted the
candidacy of his son Muhammad b. ‘Abd Allah, a namesake of the Prophet, whom he had been
grooming for the role of the Expected Mahdi. He gained the support of the ‘Abbasid Aba Dja‘far, the
later caliph al-Mansir, and Muhammad b. ‘Abd Allah, known as al-Nafs al-Zakiyya [g.0.], received the
pledge of allegiance of those present. However, Dja‘far al-$adik, who arrived later, refused to recognise
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him as the Mahdi and maintained that he would not pledge allegiance to him in the presence of his
father ‘Abd Allah b. al-Hasan, the senior among the descendants of ‘All. Given the large following of
Dja‘far in the Shi‘a, his opposition was a severe setback for the efforts to unite the Prophet's Family
behind a common leader, and this encouraged the ‘Abbasids to seek the caliphate for their own
candidate.

The rivalry between ‘Alids and ‘Abbasids erupted into open conflict as soon as the Family of the
Prophet achieved their victory over the Umayyads. As the ‘Abbasid Imam Ibrahim b. Muhammad b.
‘Ali was discovered, imprisoned, and killed by the last Umayyad caliph Marwin, the ‘Abbasids fled to
Kifa. The local leader of the revolutionary movement there, Abu Salama al-Khallal [¢.v.], sheltered
them but hesitated to pledge allegiance to Ibrahim's chosen successor Abu 'l-‘Abbas al-Saffah. In
accord with the general sentiment in Kifa, he was inclined to back an ‘Alid candidate. His hand was
forced, however, by the Khurasinian army commanders who pledged allegiance to Abu 'l-‘Abbas. A
few months later he was murdered for his display of disloyalty by an emissary of Abi Muslim
al-Khurasani {¢.z.]. The inaugural address of al-Saffah, partly delivered by his uncle- Dawud b. ‘Alr,
stressed the right of the ‘Abbasids to rule as members of the Prophet's Family and denounced those
Shi‘ts who asserted a superior title of the ‘Alids. -~

The Hasanid Muhammad b: ‘Abd Allzh remamed (Ix 424a] together with his brother Ibrahim, in
hiding after the establishment of the ‘Abbasid caliphate, and his supporters spread propaganda for him
as the Mahdi. The second ‘Abbasid caliph, Abt Dja‘far al-Mansiir, was seriously worried and made
vain efforts to find him, imprisoning his father and at least nine others of his Hasanid kin as they
refused to reveal his whereabouts. WhenMuhammad revolted in Medina in 145/762-3, al-Mansir
murdered his imprisoned kinsmen. In spite of widespread popular backing, Muhammad and Ibrahim
were defeated and killed. Al-Mansiir now gave his own son and heir-apparent Muhammad the title
al-Mahdi in an attempt to attract popular messianic sentiments to the ‘Abbasid house. His bloody
repression of the Hasanids, however, rather strengthened the pro-‘Alid sympathies in the Shi‘a. The
Zaydiyya first restricted their backing to the Talibids, the de-scendants of ‘Alf's father Abt Tilib, and
then the descendants of al-Hasan and al-Husayn.

The Khurasanian Shi‘a, who had initially recognised the imamate of the ‘Abbasid caliphs, were at -
the same time substantially reduced, first by the defection of the supporters of Aba Muslim -
al-Khurasanf after he was killed by al-Mansir, then by al-Manstr's suppression of those extremists :
deifying him, and finally, by the defection of the supporters of his nephew ‘Isa b. Masa, who had been .
appointed by al-Saffih to succeed al-Manstr but was replaced by the latter's appointment of his own
spn Muhammad al-Mahdi. Al-Mahdi tried during his reign to tie the ‘Abbasid Shi‘a more closely to
the ruling house by denying the imamate of ‘Alf and his offspriffg*ind by asserting the sole right of
al-‘Abbas and his descentants to the Prophet's succession. His son Hartn al-Rashid saw no interest in
maintaining a Shi‘ following and preferred to identify fully with orthodox Sunnism. The ‘Abbasid
Shr‘a disintegrated under his reign. The attempt of his son al-Ma’miin to recover broad ShiT support
for a caliphate of the Bana Hashim, including ‘Alids as well as ‘Abbasids, by appointing Dja‘far
al-Sadik's grandson ‘Al al-Rida as his successor, ended in failure. There was stubborn opposition from
the ‘Abbasids and little appreciation among the Shi‘a, who were now upholding the sole right of the
descendants of the Prophet through his daughter Fatima. When ‘Alf al-Rida died, al-Ma’min did not
seriously renew his efforts. The ‘Abbasid caliphate had become virtually Sunnt and the Shr‘a strictly
‘Alid.

(W. Madelung)
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